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Preface 


“ms have always had an inherent sense of what is sacred be- 
i oes cic they hold for their Prophet a _ his 
wont (Sunna). Whether in mundane habits like beginning actions from 
the right side, pronouncing the Name of God before eating, or cutee 
one’s home to strangers, Muslims all over the globe cling firm ye 
dearly to the past traditions of the Prophet #& and the saints of the 
golden generation—his Companions a. 


Even today in the ‘modern world’, we see Islam being the last of the 
Abrahamic religions to hold fast to the ancient aniconism found in the 
teachings of Prophets Moses, Jesus and Muhammad 2. 


Aniconism is the practice of or belief in the shunning of images of 
beings, Prophets or other respected religious figures, or any human 
beings or living creatures. The term aniconic may be used to describe 
the absence of graphic representations in a particular belief system, 
regardless of whether an injunction against them exists or not. 


It is plain for anyone with a spiritual eye that has not been blight- 
ed to see that sanctity is slowly being eroded by the spiritually-blind- 
ed monoculture in which we live. Whether it is the Charlie Hebdo or 
Danish cartoon incidents, the judge in New Mexico who decreed that 
the Ten Commandments should be removed in front of a courthouse 
at the behest of two Wiccans citing promotion of religious beliefs, or 
Larry David's urinating on the picture of Prophet Jesus x, there is a 


disturbingly growing trend attempting to eliminate the inviolability of 
the Messengers of God. 


Professor Timothy Winter states in a recent publication: 


“.«Charlie Hebdo, like the Danish magazine Jyllands-Posten several years ago,' did 


Sseeeeneianaeeessnnsiennieceaasst 

' This refers to the infamous Danish cartoons incident that depicted deriding 
and insulting cartoons of the Prophet Muhammad s&. The cartoons attempt- 
ing to lampoon Prophet Muhammad #& began after the Danish newspaper Jyl- 
lands-Posten published 12 editorial cartoons on 30 September 2005, most of 
which depicted Prophet Muhammad #8 in derogatory scenes. The newspaper 
announced that this was an attempt to contribute to the debate about criti- 
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not simply publish images of the Prophet. That, on its own, wou 

occasioned little comment. The difficulty lay in the evident cae sek 
deride and wound. To portray the Prophet naked, or with a bomb in his sea 
was not the simple manufacturing of a graven image. It was received, and ri an 
so, as a deliberate insult to an already maligned and vulnerable community,” y 


Infallibility in Other Traditions 


The doctrine in the Roman Catholic Church refers to the concept 
that in specific circumstances, the Pope is incapable of error in esol 
papal decrees, in other words, infallible. In Shi'a theology, the Ahl al 
Bayt or the Family of the Prophet #& and the Twelve Shi’a Imams are 
all infallible and do not make mistakes in the sense that all of their 
teachings can be relied upon to be certainly true and that they have 
complete knowledge about right and wrong and never intend to dis- 
obey God. 


While these two traditions both relegate the notion of infallibili- 
ty to non-prophets, the way of orthodox Sunni Islam (Ahl al-Sunna wa 
al-Jama ‘) has drawn a very clear line in the sand stating that the Proph- 
ets, and only the Prophets 2, are infallible to the exclusion of all else. 


The Understanding of Infallibility Amongst Muslims 


In the Muslim Community, the Prophets and Messengers »@ are 
held in the highest regard as the pinnacle of God’s creation—the best of 
the best and sinless. 


Unfortunately, within the Muslim Community there are misun- 
derstandings regarding the Prophets. Whether it be the famous mov- 
ie about Islam entitled The Message or the self-titled television series 
which aired in 2012 about the life of our master ‘Umar b. al-Khattab & 
to name a few examples, many Muslims are not quite sure about how to 
approach the religiously-sensitive issue of depicting religious figures, 
particularly the Prophets x. 


In the Western world, seemingly innocent speakers, sermonizers, 
and ‘edu-tainers,’ have been known to throw out deprecating state- 
ments about various Prophets and their so-called ‘sins’ without batting 


Ua meen BS ne a he eee 
cism of Islam and self-censorship. Muslim groups in Denmark were in uproar, 
complained, and the incident eventually led to protests around the world, in- 
cluding demonstrations and riots in some Muslim countries. 
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an eye. For students of the Islam’s Sacred Knowledge, this can feel like 


a slap on the ear. 

in this detailed yet succinct treatise, an academic giant of our time, 
Imam al-Sabuni (may Allah preserve him) skillfully dispels any asper- 
sions or misunderstandings from the life and times of the Noble Proph- 
ets and Messengers of God (upon them all be peace). 


Biography of Imam Sabuni 

He is Muhammad Ali al-Saburi, one of the leading scholars of Sunni 
orthodox Islam (Ahl al-Sunna wa al-Jama ) in the current era. A spe- 
cialist in the knowledge of the Holy Quran’s exegesis, he has authored 
one of the best and most widely accepted exegesis (tafsir) of the Quran 
in this era entitled Safwat al-Tafasir (The Choicest Selections from the 


Books of Exegesis). 


Background 


Born in the city of Aleppo, Syria in 1930 cE, his studies began early 
in his life at the hands of his father Shaykh Jamil al-Sabuni, who was 
one of the senior scholars in Aleppo city in his own right. He began hifz 
or memorizing the Quran in a madrasa or seminary and completed his 
hifz in secondary school. He learnt the ancillary disciplines of the Ara- 
bic language, knowledge of inheritance and the other sciences of Islam 
from Shaykh Muhammad Najib Siraj, Ahmad al-Shama', Muhammad 
Sa‘id, and other scholars. 


His Studies 


He began his studies in the city of Aleppo at a School of Business 
where he studied for one year before becoming averse because of its 
teaching students about interest-based transactions. Despite obtaining 
excellent results, he left to pursue studies in the disciplines of the Sha- 
oe the famed Khaswariyya School of Sharia in Aleppo and graduated 
i : Thereafter, the Syrian Ministry of Endowments sponsored him 

study at Masjid al-Azhar in Cairo and he graduated from the Faculty 


* Sharia in 1952, completed his specialization and further obtained a 
egree in Sharia Rulings (Qada) in 1954. 


His Academic Life 


After completing his studies at al-Azhar, he returned to Syria to 
work as a professor in the Ministry of Islamic Culture in Aleppo and 
he continued teaching there until 1962, Subsequently, he relocated to 
the Kingdom of Saudi Arabia to work as a lecturer on behalf of the Syr- 
ian Ministry of Tarbiya and Education for the Sharia College of Islamic 
Teachings and the Tarbiya College at Umm al-Qura’ University in Mecca 
al-Mukarrama and was tenured there for approximately thirty years 
Following that, he worked as an academic researcher in the Centre for 
Academic Research and Reviving the Islamic Heritage. Thereafter, he 
worked in the Muslim World League as a counsellor for scientific re- 
search in the Quran and Sunna, and remained there for a number of 
years. 


The Shaykh has a voluminous and acute aptitude for knowledge. 
He had a daily class in Masjid al-Haram in Mecca al-Mukarrama in which 
he would issue edicts (fatwa). Simultaneously, he also held a weekly 
class in one of the mosques in the city of Jeddah which ran for approx- 
imately eight years in which he explained to students of knowledge 
more than one-third of the Holy Quran. These lessons were recorded 
on audio cassettes. In a similar fashion, the Shaykh has over 600 com- 
plete tafsir of Quran programs recorded for television. This production 
for this project took over two years to complete and was completed in 
the year 1998 CE. 


A Selection of his Works 


1. Safwat al-tafasir (“The Choicest of Exegesis”) - his most famous 
book which combines two different types of exegesis, namely 
tafsir ma’thir and mangil extracted from the foremost tafsirs, 
namely Tabari, Kashshaf, Qurtubi, ‘Alasi, Ibn Kathir, Bahr Muhit, 
and others in a simplified presentation. 


2. Al-Mawarith fi al-shari’a al-islami (“Inheritance in Islamic Law”) 

3. Rawa’i’ al-bayan fi tafsir ayat al-ahkam (“Enjoyable Elucidations 
Explaining the Verses of Quran”) 

4. Qabs min nir al-Quran al-Karim (“A Firebrand of Light from the 
Holy Quran”) 


5. Al-Sunna al-nabawiyya qasm min al-wahy al-ilahi al-munazzal 
(“The Prophetic Sunna: A Portion of Divine Revelation”) 
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6. Mawsiva al-figh al-shari al-muyassar (“A Simplified Encyclopedia 
of Islamic Jurisprudence”) 

7. Al-Ziwaj al-islami al-mubakkir: sa’ada wa hisana (“An Early Islamic 
Marriage: Felicity and Chastity”) 

_ Tafsir al-wadih al-muyassir (“The Simplified and Clear Tafsir”) 

9, Al-Mahdi al-nabawi al-sahih fi salah al-tarawih (“Correct Prophet- 
ic Guidance regarding Tarawih Prayers”) 

10. Al-Nabawwa wa al-anbiya’ (“Prophethood and the Prophets”) 

11. Mawgif al-sharia al-gharra’ min nikah al-mut’ah (“The Resplen- 
dent Sharia’s Stance on Temporary Marriage”) 


12. Al-Mahdi wa ashrat al-sa‘ah (“The Mahdi and the Portents of the 
Hour”) 

13. Sharh riyad al-sdalihin (“Commentary on the Meadows of the 
Righteous”) 


14. Shubuhat wa abatil hawl taiaddud zawjat al-rasiil (“Abstrusities 
and Calumnies around the Polygyny of the Prophet s”) 


15. Tibyan f ‘uliim al-Quran (“The Elucidation on the Sciences of the 
Quran” 


16. Risalah fi hukm taswir (“The Treatise on the Ruling of Photog- 
raphy”) 
17. Jarimah al-riba akhtar al-jara’im al-diniyya wa al-ijtima iyya (“The 


Crime of Usury is the Most Dangerous of Religious and Societal 
Crimes”) 


— 


At the time of this writing, the Shaykh is in good health and spirits, 


ving in Mecca al-Mukarrama; may Allah continue to shade us by him. 
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Introduction 


By Shaykh Muhammad b. Yahya al-Ninowy 


longs to Allah, Lord of the Worlds. May peace and bless- 
Be yp Siclile Prophets Whom He sent as bearers of aed 
ings and warners, and as mercies from Him to the worlds. He se an 
ed them from the noblest of lineages in His creation, He safeguar oe 
them, protected them, chose them for Himself, supported them wit 
His Revelations, revealed to them His Books, sent to them His Angels, 
and tasked them with that which he did not task any other. According- 
ly, He aided them in their duties and granted them unparalleled dis- 
tinctions and adorned them with the loftiest qualities. So may Allah 


send peace and blessings upon them in this life and in the everlasting 
life. 


To proceed: Ustadh Rashad Jameer (Allah preserve him and protect 
him) requested me to write an introduction for The Infallibility of the 
Prophets 2 authored by the ‘Allamah, the Shaykh, Imam al-Sabuni (Al- 
lah preserve him), so I obliged him in that despite being unworthy, in 
hopes of being included among all those who defend the Noble Proph- 
ets; may Allah unite us and them in the Kingdom of Heaven. Amin! 

From the onset, it behooves us to delve into the linguistic meaning 


of the Arabic word ‘ismah or infallibility, as well as its meaning when 


used as a technical term in Islamic nomenclature. Thereafter we will 


offer concise proofs for it, then conclude by mentioning some of the 
most important books autho 


red on this topic. So seeking the aid of Al- 
mighty Allah, I declare: 


The Linguistic Meaning of ‘Ismah 


Linguistically, ‘ismah or infallibili 
that the root meaning of ‘ismah is ‘to 
took on the meaning ‘to prevent,’ Als 
and Allah's protection for his servant 
his destruction i.e. He safeguards and 


ty means ‘to prevent.’ It is said 
fasten’ or ‘to bind,’ then later it 
0, ismah means protection (hifz), 
means that He protects him from 
preserves him. Allah says: 

1 


Sep oe SENG RO) 8G Ie 8 8 AV Ed cst 
aN aii ae yal mle Y 46 Sih - - * a a 7 
A ce gp SEEN ge Gl age Ob 
CAN Se WS Shall GS Jeg OS 
(And it sailed with them through waves like mountains, and Noah called to 
his son who was apart [from them], “O my son, come aboard with us and be 
not with the disbelievers.” [But] he said, “I will take refuge on a mountain to 
protect me from the water.” [Noah] said, “There is no protector today from 
the decree of Allah, except for whom He gives mercy.” And the waves came 
between them, and he was among the drowned. [Surah Hud:42-43] 


Allah’s saying: ¢...1 will take refuge on a mountain to protect me from 
the water...¥ means it will protect me (ya ‘simuni) from drowning. And 
Allah’s saying: ¢ There is no protector today...» means there is no protector 
nor defender today (la ‘sim al-yawm). 


Allah says: 


‘eis oS oy RR Ob 2s S32) ol BAG 
Sflall 4 BSS aed YG 
«She said, “That is the one about whom you blamed me. And I certainly 
sought to seduce him, but he firmly refused; and if he will not do what I 
order him, he will surely be imprisoned and will be of those debased.”} 
[Surah Yusuf:32] 


The meaning of ¢...but he firmly refused... (ist asam) is that he sought 
protection and refuge (iltaja’a). 


As for it being interpreted to mean that he attempted to protect 
himself, or that he attempted to save her from her distress and went to 
her— which is among the technical usages of the word ‘ismah—then this 
is not the intended meaning of the word here. That particular meaning 
was merely adopted later on because of the near-synonymous mean- 
ings of ‘seeking refuge’ and ‘seeking protection.’ And the two meanings 
are both correct in the sense of ‘seeking refuge in Allah,’ as Allah says: 


we , SR Ust iG BNR paid 3 _? s au Hit 3 
RSs pK SNgl 5H ey oS SINS) aU Se pean SA Ot B 
Vena V5 D5 abl 9d oF pt! Spe YY 
<Say, “Who is it that can protect you from Allah if He intends for you an 


ill or intends for you a mercy?” And they will not find for themselves besides 


Allah any protector or any helper. 
as (Surah Ahzab:17] 


And Allah says: 
si iy eit on5 hts ps A Sut ple US 5 OS Sy 
efit ble od) Gh 
(And how could you disbelieve while to you are being recited the verses of 


Allah and among you is His Messenger? And whoever holds firmly to Allah 
has [indeed] been guided to a straight path.» 


[Surah Al- ‘Imran:101] 


Ibn Mandhur states in Lisan al- ‘Arab under the letters ~@<: 


In the language of the Arabs, ‘ismah refers to prevention (mana ‘a) and 
protection, and Allah's protection for His servant refers to His pro- 
tecting him from perdition. As Allah says in the Quran: «“There is no 
protector today from the decree of Allah, except for whom He gives mercy. ” 
Someone seeks protection from Allah when he seeks Allah's help to 
avert and prevent harm from him. Ismah also refers to hifz or safe- 
guarding. 

The word is used in a sentence saying: “The food ‘asamahu or pro- 
tected him,” i.e. it staved off hunger from him. The form of the word 
ista'sama was used in the Quran when the Minister’s wife attempt- 
ed to seduce Prophet Yusuf (upon him be peace) but he ista'sama or 
downright refused, i.e. he actively refused and did not accept her im- 
moral proposal. 


The Technical Meaning of ‘Ismah 


Regarding the technical meaning of ‘ismah, a definitive text con- 
taining the word ‘ismah has not been transmitted in the Quran and 
Sunnah. Instead, it is the scholars that have coined this technical term 
and applied it to the Noble Prophets (upon them be peace) to refer to 
the meanings of Allah’s selecting them, protecting them, preventing 
them from sin, and safeguarding them from lapses. The scholars are in 
agreement about the fundamental principle of this technical term and 
disagree about its details and finer points. The fundamental principle 
in which all agree is that: The infallibility of the Noble Prophets (upon 
them be peace) means that Allah selected them to be His Noble Mes- 
sengers to His creation and the means (wasila) for His Revelation. With 
Sie ou a chose them, cast upon them Divine Love from Himself, 
at ae unto them such unique and special distinctions (khasa’is) 

© ci not give to anyone else in creation. He connected them to 
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Him and protected them at all times, and safeguarded them 
belief, major sins, and foul and vile minor sins—both before 
Prophethood and after it. He preserved them regarding thej 
ing the correct, complete, and perfect Message of Islam wi 
deficiency, remissness, or forgetfulness. 


from dis. 
receiving 
r convey- 
thout any 


Given that a complete and explicit definition of ‘ismah is not ex- 
pressly stated in the Quran, the scholars endeavoured to compile rel. 
evant Quranic verses on this topic, such as Imam Fakhr al-Din al-Razi 
in his book entitled ‘Ismah al-anbiya. This, despite the fact that the Core 
concept of infallibility that was understood by all scholars is found en- 
tirely in the Quran and spread throughout its radiant verses, Its proofs 
are implicit, not explicit, as is the case with the Sunnah. 


And since the terminology ‘ismah or infallibility as we understand 
it today is not expressly mentioned in the Quran, nor in the Sunnah, 
nor has it been transmitted from the Companions, nor the Followers 
(Tabi in), then without doubt, it is a novel term that has its origins after 
the Golden Era of Prophecy. 


Scholars Deduced the Concept of Infallibility from Definitive Sacred Texts 
and Reason 


The reason and objective behind ie S — ie Meee 
ets (upon them be peace) was to guide humanity sr 
which leads to eternal success in this world, and the goo P easu i 
the Lord of the Worlds in the hereafter. But how could ee: wh, 
humanity down a path which — ae not, ‘ Se s oe a 

in their words, deeds, or states/! Moreover, jus 
Shea them be peace) are tasked with conveying “ pare 
the Message of Allah to people and guiding them i a eae 
likewise, they are tasked to purify the souls of peop = e te ead 
ually nurture them (tarbiya), rectify them (islah), - Se of baa 
uals who are both ready and willing to the neue s a soattht 
perfection. Accordingly, it is imperative that mak t a to gradual 
peak of perfection in knowledge, in teaching, in . 7 acting, puri 
develop others (tarbiya), in offering guidance, ee e se to that whi 
tion, and other attributes. And just as they gui ae connection t 
increases their proximity to Allah Most High an ae selves always 
Him and awareness of Him, then so too must they t 


lah Most Hi 
upon the highest levels of connection and closeness to Al 
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The Rational Proofs for the Infallibility of the Prophets »@ 


i indivi hosen 

uran describes some individuals as mukhlas or chosen, 

we. seb whom Allah chose for khulas (salvation) and ikhlas 

(sincerity) such that no one is able to misguide them—not even the 
devil himself, as the Quran states: 


<{Iblis] said, “By your might, I will surely mislead them all, except, among 
them, Your chosen servants (mukhlasin).”> 


[Surah Sad:42-43] 


And Allah says: 


{And [mention] when We said to the angels, “Prostrate to Adam,” and they 
prostrated, except for Iblis. He said, “Should I prostrate to one You creat- 
ed from clay?” [Iblis] said, “Do You see this one whom You have honoured 
above me? If You grant me respite until the Day of Resurrection, I will surely 
destroy his descendants, except for a few.” [Allah] said, “Go, for whoever of 
them follows you, indeed Hell will be the recompense of you all - an ample 
recompense. And incite [to senselessness] whoever you can among them with 
your voice and assault them with your horses and foot soldiers and become a 
partner in their wealth and their children and promise them.” But Satan does 


not promise them except delusion. Indeed, over My [believing] servants there 
is for you no authority. And sufficient is your Lord as Disposer of affairs. 


[Isra:61-64] 


Undeniably, the Noble Prophets (upon them be peace) are protect- 
ed by the Power and Authority of Allah from the misguiding devils. So 
although these verses do not contain an explicit proof that specifically 


targets the Noble Prophets (upon them be peace), however, the Noble 
Prophets (upon them be peace) are certainly protected by the Power 
and Authority of Allah from misguiding devils because it is inconceiv- 
able and illogical to presume that these verses do not apply to them. 

The Quran has also conferred som 
them be peace) with the honorific title 


te a “a servants Ibrahim and Ishaq and Yaqoub, men of power 
na Insight. Surely We purified them by a li 
fatouen oa by a pure quality, remembrance of the 


e of the Noble Prophets (upon 
of mukhlasin, as the Quran states: 


[Surah Sad:45-46] 
Allah also says: 


(And mention Musa in the Book; surely he was one purified, and he was q 
messenger, a prophet.) 


[Surah Maryam:51] 


Likewise, the reason why Prophet Yusuf (upon him be peace) was exon- 
erated from all charges and removed from those intensely dark times 
was because he was mukhlas, as Allah states: 


(And she certainly determined to seduce him, and he would have inclined to 
her had he not seen the proof of his Lord. And thus [it was that We averted 
from him evil and immorality. Indeed, he was of Our chosen servants (mukh- 
lasin). 


[Surah Yusuf:24] 


2. The Quran commands all mankind—without exception—to 
obey the Noble Prophets, as Allah states: 


(And We did not send any messenger except to be obeyed by permission of 
Allah...} 


[Surah Nisa:64] 


And Allah states: 


(Say, “Obey Allah and the Messenger.” But if they turn away - then indeed, 
Allah does not like the disbelievers.} 


[Al- Imran:32] 


Now, unconditional obedience to them is in regards to what is in 
accordance to the obedience of Allah in all aspects, such that obeying 
them should never contradict and oppose the obedience of Allah—not 
in anything major nor minor, not at the current time nor in the future. 
Otherwise, the command for unconditional obedience would be for Al- 
lah alone. As for a command to adhere to unconditional obedience to 
those who are susceptible to sins and deviance—even in one issue or a 
trivial matter—then in reality, this is a command to follow that sin, or 
is folly, or there is a lack of wisdom in the command, and Allah utterly 
transcends beyond such things. 


Now when it comes to our Prophet (Allah bless and give peace to 
him and his family), Allah clearly declares the supreme piety and godli- 
ness the Noble Prophet possessed in every aspect of his life, the perfec- 
tion of his connection with His Lord in every way, and his mute tongue 
of eloquence (or demeanour) was speaking about his Lord in every way, 
his state with his Lord in everything he did, as Allah states: 
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the Messenger has obeyed Allah; but those who turn away - 


beys 
CHE Ty em as a guardian.} 


We have not sent you over th 
[Surah Nisa:80] 


And Allah states: 


0 you who have believed, obey Allah and obey the Messenger and those in 


authority among you. And if you disagree over anything, refer it to Allah and 
the Messenger, if you should believe in Allah and the Last Day. That is the 


best [way] and best in result.} [Surah Nisa:59] 


Of the greatest signs that indicates the infallibility (‘ismah) of the 
Chosen One (the Mustafa) (Allah bless and give peace to him and his 
family) is Allah's protecting him and safeguarding him, as Allah states: 


«Indeed, those who pledge allegiance to you, [0 Prophet] - they are actually 
pledging allegiance to Allah. The Hand of Allah is over their hands. So he 
who breaks his word only breaks it to the detriment of himself. And he who 
fulfills that which he has promised Allah - Allah will give him a 

great reward.} 


[Surah Fath:10] 


And Allah states: 


(1 swear by the star when it goes down. Your companion [Muhammad] has 
not strayed, nor has he erred, nor does he speak out of desire. It is naught but 
revelation that is revealed... 


[Surah Najm:1-4] 


3. Prophethood is for those who did not taint their iman with 
darkness 


Allah states in surah Baqarah, in response the request of Proph- 
et Ibrahim, al-Khalil, (upon him be peace) when he requested that the 
leadership (i.e. Prophethood) also be invested in his offspring: 


(And [mention, 0 Muhammad], when Abraham w | 
as tried by his Lord with 
commands and he fulfilled them. [Allah] said, “Indeed, I will make you a lead- 
er for the people.” [Abraham] said, “And of my descendants?” [Allah] said 
My covenant does not include the wrongdoers.”} | 


; [Surah Baqara:124] 
i a oe every act of disobedience is—at the very least—darkness 
catia a "aes disobedient individual and sinner is an oppressor, 
fe eine requently declares, then the Noble Prophets (upon them 
must be blameless and completely innocent of perpetrating 
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any type of oppression and disobedience. 


subtle Intra-Religious Differences regarding Infallibility 


The Ummah (in a broad sense) has disagreed over the fine details 
of infallibility and its various definitions and limits. The Mu tazilites 
believed that infallibility was lutf or ‘divine kindness.’ So the Mu'‘tazi- 
lite Qadi ‘Abd al-Jabbar mentions in Sharh usul al-khamsa, on pg. 519: 


Know that lutf or divine kindness is everything that an individual 
chooses to perform that is obligatory and chooses to avoid that is 
sinful, or anything that is closer to choosing that which is obligatory 
or avoiding that which is sinful. The names are differed over—some 
of them term it tawfiq or Allah’s enabling-grace, while others term it 


‘ismah or infallibility. 


Imam al-Amidi states in al-Muwagif on pg. 366: 


Shaykh Abu al-Hasan (i.e. al-Ash ‘ari) and the Imams among his peers 
opined that: The proof for infallibility (‘ismah) is the same proof for 
enabling-grace (tawfiq)—according to what preceded that elucidat- 
ed its core concept—which also is in accordance with its linguistic 
meaning. Because Allah's creating the capability for obedience and 
bringing faith (imdn) in Him necessitates obedience and bringing faith 
in Him. And the very concept of obedience necessitates the avoidance 
of disobedience, and the concept of iman necessitates the avoidance 
of disbelief, Thus, Allah's creating the capability for obedience and 
iman is protection from disobedience and disbelief itself. So based 
upon this, there is nothing preventing the word ‘ismah or infallibility 
from being applied to the creating of obedience and iman themselves 
(within the Prophets x) because it is mutually exclusive to disobe- 


dience and disbelief. 

Imam al- Adad al-Ijiy (Allah have mercy on him) states in Abkar al- 
afkar (2/208) on the definition of infallibility: 

Infallibility is that Allah does not create [the ability to] si 

vant. 


The most comprehensive passage on the topic of ‘is 
bility was mentioned by the Sharifan ‘Allamah, Abu'l-Ba 
al-Kufi al-Qurami al-Hanafi in his book al-Kulliyat on pg. 645: 


“s ‘hil t 
Imam Abu Mansur al-Maturidi declares that: Tafel ty Te 
preclude and remove all hardships and tribulations i.e. Seat 
are necessary for the existence of free will (al-ibtila’ al-muqtaga 


nin the ser- 


mah or infalli- 
qa al-Husayni 
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al-ikhtiyar).” The author of Bidayah says that Imam al-Maturidi’s state- 
ment means that: “Allah does not compel man to obey him, nor does 
he eliminate his ability [and choice] to sin. Instead, it is lutf or divine 
kindness from Allah that inspires man to do good works, and deters 
him from evil, while maintaining his freedom to choose; all because 
of tribulation. And both infallibility and enabling-grace (‘ismah and 
tawfiq) are subcategories that fall under the broad category of ‘atf or 


Allah's compassion for his servants. 


Insofar as ‘ismah or divine protection for non-prophets is concerned, 
then if a Muslim avoids sin and disobedience, it is termed divine pro- 
tection or ‘ismah, whereas if he performs acts of obedience, then it is 
termed enabling-grace (tawfiq). But regarding the ‘ismah or infalli- 
bility of the Noble Prophets (upon them be peace), it refers to [com- 
plete] divine protection for them. First, it refers to Allah’s granting 
them—and them alone—a special gift of possessing the purest of all 
souls, then granting them extraordinary and phenomenal physical 
attributes, then granting them divine aid and unwavering confi- 
dence. Then, Allah’s sending divine tranquility and calmness upon 
them, and by protecting and insulating their hearts, and granting 
them tawfiq. Moreover, He granted infallibility to the Noble Proph- 
ets (upon them be peace) from lying about Allah’s Message in revela- 
tion regarding matters of divine rulings and other related issues, not 
personal habitual practices, especially when they did not persist and 
persevere upon mistakes and errors. 


Know that the Noble Prophets (upon them be peace) are perpetually 
protected from disbelief and shameful deeds that detract from dignity 
or that suggest any wavering in aspirations, and from being accused 
of lying. And after being tasked with Prophethood, they are protected 
from all other major sins—not before it. They are also protected from 
perpetrating minor sins intentionally—not from minor sins that were 
harmless and not hurtful, or were committed while misinterpreting 
the prohibition, or done out of forgetfulness but then warning people 
about it so that they do not follow them in that immediately after be- 
coming cognisant of its being wrong. As for vile, ignoble, and undig- 
nified crimes like stealing a morsel of food, or seeds, or petty things of 
that nature which demonstrate dishonourable character, then the 
- categorically protected and safeguarded from such acts. Likewise, 
_ se anlar regarding malicious and major crimes such as in- 
ed y ao ata marriageable woman. The preponderance of 
— tins companions maintain that they were not prevented 
ewe ae a sins prior to Prophethood, much less minor 
rh - is wou d not infringe on their miraculous nature if it 
‘the protection) was absent from them before Prophethood, nor 
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Te 


is there a super-rational text (ie. the Quran and Sunnah 


otherwise. ) to prove 


ee Se a i lien 
ae edience—without any re- 
strictions or exceptions—minor and major sins, whether intent; 
or unintentional, before Prophethood and after it; this is disbele 
because it contradicts certain texts. The proof that the Pro he 4 
resembles his Ummah in their ability to commit acts of Aliobedii 
is Allah saying: (Say, “I am only a man like you, to whom has been ean 
that your god is one God} (Kahf:110) and Allah says: (And if We had not 
strengthened you, you would have almost inclined to them a little} (Isra:74) 
However, Allah divinely protected them from inwardly and sated. 
ly committing and adopting prohibited acts at all times, in all places 
and in all situations. For their rank requires sidq or for them to be 
truthful in what they convey about Allah by the consensus of schol- 
ars. Hence, kidhb or lying about revelation—whether about rulings 
or otherwise—is impossible for them. They must also possess amana 
or being trustworthy, according to the well-known opinion. Hence, 
khiyana or treachery by committing something which categorically 
prohibited or even somewhat discouraged. Rather, what is correct is 
that they possessed all of these traits both prior to Prophethood and 
after it. Lying about Allah’s Message whether intentionally, forgetful- 
ly, or mistakenly is impossible for them. Similarly, it is also impossi- 
ble for them to do kitman or to conceal something which they were 
obligated to convey. 


Thereafter, know that regarding anything connected to Islamic Sa- 
cred Law (Sharia) and its injunctions, and anything related to that 
like teaching the Ummah through practical demonstration—they are 
divinely protected (ma‘sum) from forgetfulness and mistakes. As for 
those things that are unrelated to these two categories—and I mean 
by that anything involving what they conveyed of Allah's Message— 
then indeed, Allah granted each of the Noble Prophets (upon them 
be peace) specific religious rites and practices, as well as unique indi- 
vidual personalities, temperaments, and thought-processes by which 
they carried out the particular affairs of their religions for which they 
are not taken to task. Because as regards to that human aspect, they are 
like other human beings that sometimes forget and err. This is what 
the bulk of scholars maintain, in contrast to a group of the Sufis and 
a group of the theologians (mutakallmin) who maintain that it an 
permissible for Prophets—as a collective—to be unmindful, forge 
heedless, or err because of their rank. As for some fictitious incidents 
that are related about them, then what is related with an ahad chain 
or by only one narrator or via only one route of transmission, it !s 
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obligatory to reject it, because ascribing a mistake to a narrator is 
far easier than ascribing disobedience to the Noble Prophets of Allah 
(upon them be peace). As for what is [absurdly] ascribed to them via 
tawatur or mass-transmission, then provided that there is another in- 
terpretation, then we interpret it accordingly. And in accordance to 
the concept of infallibility, we interpret it beyond its superficial and 
ostensible meaning. And what we find that has no other interpreta- 
tion and is unavoidable, then we declare it to be before Prophethood, 
because they were shown, in some extremely rare cases, to commit 
disobedience, like the brothers of Yusuf who later were tasked with 
Prophethood.’ Or ismah can apply to tark al-awla which means leav- 
ing something supremely virtuous for something virtuous, or it can 
apply to minor sins committed forgetfully. It can also apply if they 
committed something then realized it and immediately admitted 
that it was wrong, or in order to display humbleness, forbearance and 
temporary compliance [to achieve a higher objective], and the are 
other plausible considerations. 


Perhaps the original, comprehensive definition that preceded and 
that we mentioned summarizes the various opinions of the scholars. 
The upshot is that ‘ismah or infallibility refers to protection from Allah 
from anything that would detract and sully the good reputation of a 
Prophet. And a Prophet is mukallaf or accountable before Allah and he 
is bound by the dictates and conditions of taklif or accountability like 
any other person. However, he enjoys the highest level of divine pro- 
tection from Allah that comes between him and disobedience which 
would sully [the credence of] his message. One should keep in mind 
that the protection ( ismah) of a Prophet includes divine accountability 
while maintaining free will to choose, which is dissimilar to the restric- 


tive type of ‘ismah held by the Angels who do not have free will, as 
Allah says: 


<The Angels do not disobey Allah in what He commands them but do what they 
are commanded. 


[Surah Tahrim:6] 


Moreover, because of a concatenation of Quranic verses, reports, 





Aa is nothing explicit in the Quran nor the Sunna affirming this. Thus, 
oo ce ashes of the twenty-five Quranic Prophets nor of those 
fea et - a a significant difference of opinion over whether or not 
ey = ets like Khidr, Luqman, Maryam (upon them all be peace), for 
e a owever, some scholars have mentioned this position based on Ju- 
€o-Christian reports, and Allah knows best. [t] 
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and indications (isharat), | personally believe that t 
tection granted to the Noble Prophets and Messeng 
peace) is far greater and superior than that given 
vey the messages on behalf of the Prophets. So Me 
granted a Risala or Sacred Law whereas a Prophet ( 
to spread the Sacred Law of a previous prophet, 


he ‘ismah or pro- 
ers (upon them be 
to those who con- 
ssengers (rusul) are 
nabi) is commanded 


Beyond that, the ismah of the Five Prophets of Firm Resolve? 
azmi minal-rusul) is greater than the ‘ismah of the other Noble Pro 
and Messengers (upon them all be peace), because they are exem 
paragons, and set the standard for all else. And above and beyon 
the ‘ismah of the Noblest and Greatest Prophet (Nabi al-Akram wa Rasul 
al-' Azam), Prophet Muhammad (Allah bless and give peace to him and 
his family), is infinitely greater and infinitely more perfect than the 
rest of his brothers among the Ulu’l azmi min al-rusul. This is because he 
is the Ultimate Criterion and the Supreme Standard (al-Mizan al-Muhay- 
min), the Greatest Role Model (al-Qudwa al-' Uzma), the Standard-Bearer 
of Praise on the Day of Judgment, and the Intercessor whose interces- 
sion is accepted that Day, as Allah says: 


(Ulu’] 
phets 
plars, 
d that, 


(And [recall, O People of the Scripture], when Allah took the covenant of the prophets, 
[saying], “Whatever I give you of the Scripture and wisdom and then there comes to 
you a messenger confirming what is with you, you [must] believe in him and support 
him.” [Allah] said, “Have you acknowledged and taken upon that My commitment?” 
They said, “We have acknowledged it.” He said, “Then bear witness, and | am with 
you among the witnesses.”> 


[Surah Al-‘Imran:81] 


This verse necessitates [and logically implies] that the greatest pro- 
tection and infinite preservation is afforded to our Prophet Muhammad 
(Allah bless and give peace to him and his family) [since Allah ordered 
them to believe in and support him, whereas he was not commanded to 
do the same for them], and Allah knows best. 


Authorship on the Infallibility of the Prophets 2 


‘ismah is the Shi'ite, Shar- 

It is said that the first to author a work on ‘ismah | nt 

if Murtada (d. 436 hijri), whose has a book which he eae pa 
biya’ (The Impeccability of the Prophets) in which he appended a P 





of Firm Resolve are (in descend- 
e peace to 


hem all be 


’ Ulu’l ‘azmi min al-rusul or the Five Prophets \ 
ing rank): Our Master, Sayyiduna Muhammad ee oe 
him and his family), Prophets ‘Isa, Musa, Ibrahim, and Nuh (up 


peace). [t] a 


infallibility of the Twelve Imams in his book after the topic of 
ST eAIBIteS Fi Prophets to support and promote his ideology of 
the Twelve Imams. And the Mu tazilite Judge, Abd al-Jabbar al-Ham- 
dani (d. 415 hijri), pointed out in Tathbit dala’il al-nabuwwah that the 
Twelver Shi'ite, Hisham b. al-Hakam al-Kindi, the bondsman of Banu 
Shayban (d. 199 hijri), was the first to discuss ‘ismah or infallibility and 
that it was not well-known in the era of the Tabi in (the Followers) and 
the Taba’ tabi‘ in (the Successors to the F ollowers) and those preceding 


them. 


Thereafter, the erudite Imam who died year 606 hijri, Fakhr al-Din 
al-Razi (Allah have mercy upon him), penned his work ‘Ismah al-anbiya’ 
(The Infallibility of the Prophets) which is a masterpiece on the self- 
same topic. It furnishes proofs to establish the infallibility of the Noble 
Prophets (upon them be peace) and refutes obfuscations surrounding 
the topic, as he did in his monumental tafsir entitled Tafsir al-Kabir by 
elucidating and demystifying Quranic verses that are often misinter- 
preted to contradict the notion of infallibility. 


Except that ‘Allamah, Shaykh, Nur al-Din Ahmad b. Mahmud al- 
Sabuni (d. 580 hijri) authored a book entitled Muntaga fi ‘ismah al-anbiya’. 
This Shaykh Nur al-Din was a contemporary of Imam al-Razi and 
opposed him in three pivotal issues between the Maturidis and the 
Ash aris, namely, 1) the Beatific Vision (ru’yatullah), 2) takwin (a seman- 
tic theological point), and 3) Baqa’ or the Prophets remaining preserved 
in their graves, as mentioned in Munadharat Fakhr al-Din al-Razi fi bilad 
ma wara’ al-nahar. Shaykh Nur al-Din al-Sabuni’s book Muntaqa fi ‘ismah 
al-anbiya is a summary of Shaykh Abu’'l-Husayn Muhammad b. Yahya 
al-Bashaghouri’s Kashf al-ghawamid fi ahwal al-anbiya’ which is also 
known as ‘Ismah al-anbiya. This Shaykh Abu’l-Husayn al-Bashaghouri 
died at the end of the fourth century hijri. Shaykh Nur al-Din al-Sabuni 
mentions that no one ever wrote a book on this topic before and he 
mentioned in his book Muntagqa fi ‘ismah al-anbiya, pg. 5: 


Shaykh Abu’l-Husayn al-Bashaghouri said: “I heard Shaykh Abu'l- 
Hasan al-Rustufghini (d. 345 hijri), may Allah have mercy on him, say- 
ing: ‘Someone wrote a book in the era of Shaykh Abu Mansur al-Ma- 
turidi (d. 333 hijri) titled Kitab ma‘asi al-anbiya (On the Disobedience 
of the Prophets), so Shaykh Abu Mansur remarked: ‘Indeed, this au- 
thor—based on the obvious intent of his work—has committed disbe- 
lief (kafara), because [logically] whoever authors any book intends to 
find as much as he can [on the topic] and vigorously inspects, checks, 
and researches the topic with due diligence to present a thorough 
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analysis. And [generally] whoever searches out and ho 
disobedience of a believer, it is feared he will lose his Iman, So if thi 
is the case with a believer, then what will be the outcome rae is 
one who takes it upon himself to seek out the so-called ‘disobedienc. 
es’ of a Messenger to publicize it?’ As a result, Shaykh Abu'L-H = 
al-Bashaghouri (Allah have mercy upon him) authored his ow 
which he called ‘Ismah al-anbiya.”” 


Pes to find the 


uSsayn 
n book 


Thereafter came Allamah Abu’l-Hasan b. Ahmad al-Sibty al-Uma- 
wi, famously known as Ibn Khumayr (d. 614 hijri), with his book Tanzih 
al-anbiya’ ‘amma nasaba ilayhim hathalatu al-aghbiya’. It refutes some 
of the obfuscations that were raised against the infallibility of the No- 
ble Prophets (upon them be peace) and has been printed with editing 
by our Shaykh, the ‘Allamah, the Muhaddith, the Sharifan, Muhammad 
Ibrahim ‘Abd al-Ba ith al-Sikandari (Allah have mercy upon him). Al] 
the books that came after them are comparable and similar to them, 
and Allah knows best. 


Conclusion 


Allah has ennobled humanity by sending His Beloved Messengers 
to them, and opened an enormous door by which they can enter into 
His Proximity, Love, Mercy, and Forgiveness by following the Beloved 
Messengers. Allah states on the tongue of Prophet Isa (upon him be 
peace): 

{1 said not to them except what You commanded me - to worship Allah, my Lord and 
your Lord. And I was a witness over them as long as I was among them; but when You 
took me up, You were the Observer over them, and You are, over all things, Witness. If 

You should punish them - indeed they are Your servants; but if You forgive them - 
indeed it is You who is the Exalted in Might, the Wise.? 


[Maida:117-118] 


As well, Allah said on the tongue of Prophet Ibrahim (upon whom be 

peace): 

¢And [mention, O Muhammad], when Abraham said, “My Lord, make this a, 
kah] secure and keep me and my sons away from worshipping idols, My Lord, indee 


they have led astray many among the people. So whoever follows me - then he : of 
me; and whoever disobeys me - indeed, You are [yet] Forgiving and Merciful.) 


{Surah Ibrahim:35-36] 


To conclude, I would like to touch on the point of Baqa’ or the bod- 
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ies of the Noble Prophets (upon them be peace) not decomposing in 
their graves—especially the final Prophet, our Master Muhammad (Al- 
lah bless and give peace to him and his family). The Quran elucidates 
to us that the very presence of our Master Muhammad (Allah bless and 
give peace to him and his family) among us is the cause and reason 
that calamities and punishments are warded off and kept at bay. Allah 
states: 

<But Allah would not punish them while you [0 Prophet] are among them, and Allah 

would not punish them while they seek forgiveness.» 


[Surah Anfal:33] 
This is substantiated by the words of the Prophet (Allah bless and give 
peace to him and his family): 


I was only sent as a mercy. (Muslim 2601) 


In addition, Allah alerted us to the immensity of the blessing upon us, 
as Allah states: 


«Certainly did Allah confer an unrepayable favor upon the believers when He sent 
among them a Messenger from themselves, reciting to them His verses and purifying 
them and teaching them the Book and wisdom, although they had been before in 

manifest error.? 


[Surah Al-‘Imran:164] 
Allah also states: 


(Indeed, We have sent you as a witness and a bringer of good tidings and a warner. 
That you [people] may believe in Allah and His Messenger and honor him and respect 
the Prophet and exalt Allah morning and afternoon. 


[Surah Fath:8-9] 
So all praise belongs to Allah, Lord of the Worlds. 


Written while praising Allah and sending peace and blessings upon 
His Prophet 48: 


(Shaykh) Muhammad b. Yahya b. Muhammad al-Ninowy 
Rajab al-Murajjab 1438 AH / April 2017 cE 
May Allah forgive him. 
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Chapter One 


The Infallibility of the Prophets 2@ 


nos that distinguish the Prophets »@ over the rest of man- 
nt Bee recieiel oh disobedience, untouched by saab 
thy desires, and aversion to anything that would detract from manhood, 
invalidate honour, or diminish the respect of a man. The Egeenee - 
the most perfect of people in character, the purest of them in deeds 
a in soul, and have the most fragrant of biographies, because they 
are role-models for mankind and are beautiful exemplars for humani- 
ty. So for this reason, Allah 38 commanded us to emulate them, imitate 
their manners, and follow their way in all aspects of life. Allah 4 said: 


G03) 5145 “UW 558 Gil Gy! > 
<Those were the (Prophets) who received Allah's guidance: Emulate the 


guidance they received. 
[Surah An‘am 6:90] 


- * $ 6 aie ee | 
6 Gcs 5) i ys 3 SSW A> 
(Ye have indeed in the Messenger of Allah a beautiful pattern (of conduct).} 
[Surah Ahzab 33:21] 


The Definition of Infallibility 


The Arabic word ‘‘ismah’ or infallibility linguistically means pre- 
vention. So it is said in Arabic: ‘I prevented him (‘asimtuhu) from the 
food’ i.e. 1 prevented him from partaking in the food. Or ‘Iprevented him 
(‘asimtuhu) from lying’ i.e. I stopped him from it. 


Also, Allah Most High's Word [about Prophet Nuh’s son]: 
Qs) Ge steaks JS Ul gk Ju > 
(But he said, “I will take refuge on a mountain to protect me (ya ‘simuni) 


from the water. 
[Surah Hud 11:43] 


i.e, the mountain will prevent me from drowning. 
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Allah Most High’s statement [from Zulaykha, the minister's Wife's 
declaration about Prophet Yusuf #2): 


€ pati soli 3p Hy; 5h y 
(And | certainly sought to seduce him, but he firmly refused ( fa 'tasama),) 
(Surah Yusuf 12:32] 


In addition, the Prophet Muhammad 4& states in the following had- 
ith: 


| was ordered to fight against the people until they bear witness there 
is no god but Allah, and if they do that, they have protected ( ‘asama) 
their blood and their wealth from me—except what relates to the 
criminal code in Islam, and their ultimate reckoning is with Allah. 


Imam Qurtubi & said, “Infallibility in Arabic is called ‘ismah be- 
cause it prevents from committing disobedience.” 


According to the Sacred law, infallibility is Allah’s protection of His 
Prophets and Messengers @ from falling into sins, disobedience, com- 
mitting evil deeds and prohibited acts. Infallibility has been firmly es- 
tablished for Prophets and is one of their traits‘ which Allah Most High 
has honoured and distinguished them with over the rest of humanity. 
This does not apply to anyone save the Noble Prophets »@ such that 
Allah has gifted them exclusively with this magnificent blessing, and 
guarded them from committing acts of disobedience and sins, both mi- 
nor and major. Thus, it is not possible for them to fall into disobedience 
or act contrary to the orders of Allah 3 which sets them apart from the 
rest of humanity. 


The wisdom behind that is Allah 3 has commanded us to emu- 
late them and to follow in their footsteps for they are the beautiful 
role-models and righteous examples for creation, and the epee 
of human perfection for the entire human race. Were they Pe 
to fall into acts of disobedience or to commit deadly sins and vice, t “ 
either disobedience would have become legislated for us or it wou 
not have been obligatory to obey them, and neither of these two cases 


‘ Muslim theologians have averred that Prophets »@ have four mises! 
traits, four impossible traits, and one possible trait. The four Seren 
impossible traits are respectively 1) truthfulness and lying 2) high in the mes- 
and dim-wittedness 3) trustworthiness and treachery 4) er Heh is 5) any 
sage and concealing the message. They have one possible tralt ie = Risalat fil 
human conditions that do not detract from human dignity. (Bajar, 

‘ilm al-Tawhid) 
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sree nt VP fj 
* The Quran declares: (Indee 


e impossible because they are the leaders 
SET ht : Sees leider command to virtue and prohibit 
a te ‘inlet then act to the contrary and commit the very same vice 
be a of immorality? Moreover, what are acts of disobedience and 
7 : ath . than spiritual filth that is akin to physical filth and disease? 
ey ul it be conceivable to attribute such things to the Noble 


prophets and Messengers 2? 


The following words of the Prophet 4& indicate that disobedience 
(ma ‘siyah) is an internal type of filth: 


Whoever amongst you is put to trial with the least of these [spiritual] 
diseases should conceal it because whoever exposes it to us, then we 
will establish the decree of Allah. 


This or similar wordings have been transmitted. Meaning, whoever 
exposes his disobedience and announces it must have the legal Islamic 
punishment applied upon him. Thus, both logic and the Sharia neces- 
sitate the belief in the infallibility of Prophets x@ for how could it be 
possible for one to simultaneously be a Prophet and a thief, or a highway 
robber, or a consumer of intoxicants, or a fornicator, or a perpetrator 
of other filthy spiritual diseases which would prevent others from em- 
ulating or following them? And will speech have an effect on the souls 


of other people if one’s own life is not righteous or one’s life is sullied by 
deadly sins and inequities? 


Therefore, it is imperative for the life of a Prophet to be a noble and 
virtuous one, illumined with the light of guidance, known for chastity 
and purity, abound with virtue, nobility, and piety. This is what is called 
infallibility of the Prophets x! 


The following quote is mentioned in the book entitled Islamic Creed 
( Aqida al-Islamiyya) in the chapter regarding infallibility: 


It is established that the Messenger 3& is the loftiest example among 
his Community (Ummah) and it is obligatory to follow his beliefs, acts, 
words, and manners. Since he is a beautiful example for us to emulate 
by the testimony of Allah for him’ - except for what is included in his 
exclusive qualities (khasa’is) by explicit text - it is obligatory that all 
of his beliefs, works, words and his volitional manners - after receiv- 
ing the Message - be in accordance with the obedience of Allah Most 
Hig 1. And it would be obligatory for not even the most miniscule part 
of his beliefs, works, statements and manners to be admixed with the 


d, for you, in the Messenger of Allah, is a most beautiful 
example...) (Ahzab 33:21) ert ft 
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disobedience of Allah because Allah 3 has commanded th 
communities to emulate their respective Messengers. So ae oe suhayli & said commenting on this story: 
sible for the Messengers to commit acts of disobedience 7 ‘ale it Pos- 
ing the Message, it would undermine the whole notion of takir ar 
as role models since we are commanded to emulate all of her i sa 
and if we assume for the sake of argument, that they parpetrited a4 people to the Ka ba and they would place their wraparound (izar) on 
of disobedience - that would implicitly be a command for us : not their shoulders to protect themselves from the stones. The Messen- 
form acts of disobedience; and that is a clear contradiction Seng ger of Allah j& would carry them on his shoulders while his izar was 
tied properly on him. ‘Abbas e said to him: ‘O nephew, if you put 
your izar on your shoulder [it would be better for you to carry the 
stones].’ He # then did so and fell unconscious. Then he # said: ‘My 


arrated in a hadith at the time of the re-building of 


is story Was n : 
ge ri The Messenger of Allah # would move the stones with his 


Allah’s Protection for His Prophet M : . 
f P uhammad #& Since Childhood izar! My izar!’, then fastened his izar, stood up and began carrying the 
Allah Most High has protected our Prophet #& since his childhood stones again. 
rh ab ts Coe pears oe Age of Ignorance (Jahiliyyah) And the hadith of Ibn Ishaq in this regard, if it was authentic, states 
Te iat ‘ : y 4 , om a up to his being commissioned that this occurred in his childhood and this occurred a total of two 
with Prophethood. Accordingly, the blessing of Divine protection from times; once in his childhood and another as a young man 4. 


sin was completed for him by being commissioned to bear the respon- 
sibility of conveying the Prophetic Message in the most complete and 


perfect way. 
[bn Hisham & said in his Sirah al-nabawiyyah (Prophetic Biography): 


Allah Most High provided the Messenger of Allah # an upbringing 
under His guardianship and safeguarded him from the diseases of 
the Age of Ignorance because of the nobility and the Message that 
Allah had intended for him, up until he reached manhood. He was 
the most superior of his people in manhood, the most excellent of 
them in character, the noblest of them in lineage, the most excellent 
of the them in neighbourliness, the greatest of them in forbearance, 
the most truthful of them in speech, the greatest of them in keeping 
trusts, the furthest of them from obscenity and conduct which defiles 
the integrity and nobility of men. To the extent, that he did not have 
an appellation among his people except ‘the trustworthy’ because of 
what Allah gathered in him of righteous traits. 


According to my knowledge - the Messenger of Allah g& spoke 
about how Allah protected him in his childhood in the Pre-Islamic Age 


of Ignorance when he 4 said: 


You would have seen me among the young boys of Quraysh; we were 
moving stones and would play the way boys would play with them 
while all of us were uncovered. We would put our wraparound (izdr) 
on our shoulders to carry the stones on it, and | would go and come 
with them. When suddenly someone struck me with a painful blow 
and said: ‘Tie your izar properly!’ So | took it and properly tied it on 
myself among my friends. 
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Chapter Two 


Does Infallibility Apply Before or After Prophethood? 


scholars differed over whether or not the infallibility of Prophets 
x@ applies before or after Prophethood, and also over whether they 
are only divinely protected from major sins, or from both major and 
minor sins. 


Some scholars concluded that infallibility is established for them 
before Prophethood and after it because a Prophet’s manners - even 
before Prophethood - have an influence on his future summoning to 
Allah. Thus, it is necessary for them to possess an upright lifestyle and 
a pure soul to ensure nothing could discredit their Message and their 
summoning (dawah) to Allah. 


The proof for that is Allah, Blessed and Exalted is He, has select- 
ed His Prophets from amongst the elite of mankind and has nurtured 


them since their childhood under His special care as He said to Prophet 
Musa #2: 


ot oe B35} 
(... that you would be brought up under My special care.} 


[Surah Taha 20:39] 
And He made them among the elect: 


o fe “e's. Tete 9 2 
é Y) ‘ile a4)| en boos +) 5 % 
(And indeed they are, to Us, among the elect and outstanding.} 


[Surah $4d 38:47] 


Therefore, it is imperative that they be divinely protected and safe- 
guarded both preceding Prophethood and after it. 


As for the second _ 
fallibility of th ond group of scholars, they concluded that the in 


from both mi = Prophets xa is exclusively after Prophethood and it is 

to foll oth minor and major sins because humanity is not commanded 

al ow them before Prophethood. Thus, following the Prophets and 

ante GRE example only applies after revelation descends upon 
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them and after their bearing the Message and Trust of Islam 


As for before it, they are akin to the rest of mank 
of that, their pure lives do not allow them to accept fa 
dience, vice or deviance by means of obscenity or bas 
even if they were not infallible before Prophethood 
less granted a great fortune of divine concern and p 


ind, Yet, in spite 
lling into disobe. 
© actions because 
they are nonethe. 
rimordial nature. 
The following passage has been related j ‘ 
and its Foundations’: n the book ‘Islamic Creed 


“_..before being selected for Prophethood, a prophet can be vie d 
in two ways: ae 


1. He was either not yet specifically commissioned with a specifi 
law. Hence, infallibility, in his case, is not applicable because daha. 
dience and violations only apply after the coming of a Sacred Law 
and being charged to follow it, and it is more likely that he was not 
yet responsible for a Sacred Law. Hence, there is no room for inves- 
tigating ‘infallibility’ or ‘fallibility’ because blameworthiness is only 
applicable when there is accountability. 


Nevertheless, the lofty primordial nature of a Messenger, the purity 
of his character, his exalted soul, and the soundness of his intelligence 
predicates his being an immaculate example among his people in his 
character, his interactions, his trustworthiness, and his remoteness 
from committing obnoxious deeds which are deemed repulsive by 
sound intellects and upright natures. 


2. As for the case of being responsible to follow a prior messenger's 
Sacred Law like the case of our Master Lit « when, before his own 
Prophethood, he was following his paternal uncle Ibrahim #2, and 
similarly is the case of the Prophets of the Children of Israel after 
Miisa «2 as they were charged to follow his Sacred Law before their 
Prophethood was revealed to them.* This circumstance does not have 
conclusive proof regarding the infallibility of Prophets, neither from 
major sins nor minor sins. However the lives of the Prophets »#— 
that which is authentically transmitted about them before their re- 
spective prophethoods—bear testimony that they were the furthest 
of people from acts of disobedience, whether major or minor. 


Were the slightest of those things to emanate from them, it would be 
an extremely rare slip, and it would not discredit them due to ae 
lofty primordial nature, their pure character, elevated souls, and due 


® Such as Prophets Yahya and Zakariyya, or Yiisha and Miisa *@. 
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to their mission which would be commissioned to them later on in 
life. 


These rare mistakes would only emanate from them for two reasons. 
Firstly, to establish their ‘humanness’ in front of creation, so that cre- 
ation does not raise them beyond their human rank, nor to elevate 
them into possessing God-like traits, which would be impossible to 
be ascribed to them. Hence, they are in reality but noble, created ser- 
yants belonging to Allah Most High. And secondly, in order to mani- 
fest the difference between their states before Prophethood and their 
states after it.’ 


Therefore, among these scholarly opinions, the correct and relied 
upon position is that the Prophets (peace and blessings of Allah be 
upon them) are divinely protected from sins, both major and minor, af- 
ter Prophethood by consensus. As for being protected before Prophet- 
hood, it is conceivable that some minor infractions may have occurred 
from them which do not take away from nobility nor detract from their 
honour and dignity. 


‘Allamah Qurtubi & said in his Tafsir Jami’ li ahkam al-Quran: 


After scholars have unanimously agreed that the Prophets are di- 
vinely protected from major sins, and from every base act contain- 
ing disgrace and deficiency by consensus, they differed as to whether 
Prophets »@ can commit minor sins. The preponderance of jurists 
aver that they are divinely protected from all minor sins identical to 
their Divine protection from all major sins because our being com- 
manded to emulate their acts, footsteps and their way of life is an 
unconditional command; no restrictions apply. So if we were to con- 
ceive that they could commit minor sins, then it would be impossible 
to emulate them since we would then not be able to discern whether 
any of their actions would be classified under the Islamic ruling of 
‘gaining nearness to Allah,’ permissible, prohibited, or disobedience. 
And it is inappropriate to instruct someone to fulfil a command if it 
may very well be an act of disobedience. 


eae al-Asfardyani &, one of the scholars from the Sunni tradition 


Sins do not emanate from the Prophets because they are divinely 
protected from major and minor sins, and that is a definitive proof of 
their miraculous nature. Some said minor sins can occur from them, 
but there is no basis for this position. And the majority of scholars 
hold that that it is impossible for them. 


ect Sg nahn see cer 2 
’ “Aqida al-Islamiyya by Ustadh Habanka pg. 116 
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Some of the later scholars said: 


What is befitting to say is Allah Most High has declare 
mistakes have occurred with some of them; He attributed it to them 
and censured them about it. They disclosed that about themselves, 
rid themselves of it, felt fearful about it and repented. And none of 
this detracts from their lofty status; rather it only occurred as a mi- 
nor mistake and out of forgetfulness. So, in relation to anyone besides 
them, it is deemed a good deed. But for those of their high status, it js 
considered a bad deed. 


d that small 


Junayd [al-Baghdadi, the master of jurisprudence and Sufism] :& put it 
beautifully when he said: 


% 219 A a ee 
(capa) SEs IGN) Sticsy 
(hasandat al-‘abrar siyyi’at al-mugarrabin) 


“The good deeds of the pious are the bad deeds for those 
brought-nigh.” 


It is also said: ‘A political ambassador is held responsible for what 
an average labourer would be rewarded for.” 


Imam al-Qurtubi 4 said: 


This is the absolute truth because for them xa, regardless if the texts 
apparently give the impression that sins have occurred from them, 
this does not detract from their rank nor diminish their station. 
Rather, Allah has corrected them, chose them, guided them, purified 
them, selected them, and elected them (may the blessings of Allah be 
upon them and His peace). 


(Tafsir al-Qurtubi, vol. 1, pg. 308) 


Does Infallibility Apply to Non-Prophets? 


Infallibility does not apply to anyone other than the Mo Pree 
ets «2 since every other individual is ee 7 eae - pees 
“ . . . . a 
ance, and falling into disobedience. However, ed 
some of His saints from major sins and safeguarded re ee ee 
al acts by way of Divine Protection and Divine SuPre ae Asiaates 
Godly Kindness, not from ‘Divine Protection which Alla 


ak Le Tg Oe a oe “Led: : : s been en- 
® That is, the more authority and responsibility with Se ae 
trusted, the higher the standard one will be expected to mal ' 
words, with great power comes great responsibility. 
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-Jusively to His Messengers and His Prophets xa. 
ex 


Allah Most High says: 


ve a %% as , e E 43 a7 . 3 _E - 
155 "ade eet) Le MS NR Ie eld UN at i gg ® 
| @ 5 1 Oy SS ty ahd 
<0 you who have believed! Fear Allah and believe in His Messenger; He will 


then give you a double portion of His mercy and make for you a light by 
which you will walk and forgive you; and Allah is Forgiving and Merciful.> 


[Surah Hadid 57:28] 


The ‘light’ in the above Quranic verse refers to the Divine Kindness 
that is granted to the saints and the God-fearing, or the veracious. Again 
it is from Divine Preservation and Divine support, not infallibility. 


There are some of the Noble Companions whom Allah has distin- 
guished with that Divine bounty such as Abu Bakr & and ‘Umar #. The 
Prophet # has informed that Allah had made truth manifest on the 
tongue of ‘Umar & and his heart. And he 4 said to ‘Umar : 


BS De Yh F) HG oy 8 ills ) 
(eG OBS 52 BS UL YI 


| swear by the One in whose hand is my soul, Satan does not see you 
taking one pathway save he will take another path other than your 
path, O ‘Umar. 


The claim of some dissenters that some ordinary people have Di- 
vine protection has no basis nor is there proof to substantiate it from 
The Book and the Sunna. It is mere delusions and dreams. Sinlessness is 
for none save the Prophets xa because Allah has ordained them to be 
exemplars for the universe as Allah Most High has stated: 


Rta eee Ae oes tN a0. bf sor ole ek + Wee Ol 6 Oe ou 
9 Ball OS SVAN Os aI US Hy Gal, pgs Ze wees > 
é Cuwlé id iss 54) 

(And We made them leaders 


' , guiding by Our Command, and We sent them 
inspiration to do good deeds, to establish regular prayers, and to practise 


regular charity; and they constantly served Us.) 
[Surah Anbiya’ 21:73] 
Every human bein 


8, except for the Noble Prophets a, is suscepti- 
ble to mistakes. To this, Imam Malik & said: 
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‘There is no one amongst us except he refutes and i 
the person in this grave.’ 


By that he meant the Prophet & because of his Divine Protect; 
ion, 


S refuted save 


The Belief of the People of the Book about the Prophets KR 


So the abovementioned Islamic perspective—a dionif; 
tive—holds that the most pristine sere tthene mod a Peesbes: 
of all human perfection is found in none other than the Noble P ies 
x. They are the role models, exemplars, leaders, and guides for 2 
kind, which the Quran corroborates and describes as such Teas 
in contrast to this, we find that the beliefs of the People of the Book 
transgress all bounds and malign the integrity of the pure Pro ie 
+. They do not suffice in ascribing disobedience to them or in lentes 
their infallibility. Rather, they depict some of them to be the sate 
pions of crime, the leaders of corruption and licentiousness, and the 
perpetrators of the greatest sins. 


You find in the Torah - the altered version, of course - many such 
mortifying things including that one of the Prophets, namely Prophet 
Lit 2, drank alcohol then shared the bed with his two daughters (i.e. 
he had intercourse with them after becoming inebriated) and they both 
became pregnant from him via incest. I seek forgiveness from Allah! 
Which crime is uglier than this foul indecency, saying that a Prophet 
would commit the crime of incest with his two daughters after getting 
drunk from alcohol? How heinous and repulsive an accusation! 


The only reason we are transmitting the text which is recorded in 
the Torah is to clarify to the reader the beliefs of the Jews about the 
Prophets 2, the extent of the fabrication and slander the Jews have 
attached to them as compared to what we (Muslims) affirm and confi- 
dently assert are fabricated stories about the Noble Prophets x@, and 
that these are from the alterations to the original Book of Allah. 


The following quote has been narrated in The Book of Genesis on page 
128: 


Lut ascended the mountains and took repose there with his two see coe 
because he was fearful of living in Saghir. He and his two daughters to 
refuge in a cave. 


Then the older daughter said to the younger daughter, ‘our father 
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has 


aged and there is no man on earth that can have relations with us. So come, 
io will get him drunk, share the bed with him and we will beget offspring 


for our father.’ 


so they gave their father alcohol to drink that night and the eldest daugh- 
ter shared the bed with her father while he was actually unaware of shar- 
ing the bed with his daughter and when she arose from the bed. 


When the next day came, the eldest daughter said to the youngest, ‘It 
worked. I shared the bed last night with our father. So we should give him 
alcohol to drink tonight, too. Go to him and share the bed with him so we 
can beget offspring from our father.’ 


Thus, they gave their father alcohol to drink that night also and the 
youngest went to her father and shared the bed with her father. He did not 
know that he shared the bed with her nor when she arose. 


Thus, the two daughters of Lit were impregnated by their father. The el- 
dest daughter gave birth to a boy named ‘Moab’ and he is the father of the 
‘Moabites’ until this day. And the youngest daughter also gave birth to a 
boy name ‘Ammon’ and he is the father of the ‘Ammonites’ until today. 


In addition we find the following in the 38th chapter of The Book of 
Genesis on page 128: 


Judah son of Jacob (Yaqub) committed fornication with his son’s wife 


and she became pregnant with his illegitimate child and begot twins 
(Perez and Zerah). 


And as explicitly stated in the first chapter of the New Testament of 
Matthew, Dawud #1, Sulayman * and ‘Isa are all the progeny of Perez 
and that Dawud %2 committed fornication with the wife of Uriah, the 
commanding officer of his army, and she became pregnant from him 
by fornication. So Dawud 8 treacherously killed her husband [Uriah] 


and took her as a wife as is explicitly mentioned in chapter 11 of the 
Book of Samuel’. (11 Samuel, 11)° 


; apueves there is something that is still more disastrous and bitter 

an this since the Jews assert that Prophet Sulayman x committed 
apostasy at the end of his life and he used to worship idols after his 
papalye and he built several temples for them which are mentioned 
in the eleventh chapter of the first ‘Book of Kings.’ (1 Kings, 1) 


* The translator ha 
- s added a section in thi 
al-Sabiini entitled 5a is book from another book by Imam 


fwat al-Tafasir addressing thi in- 
% ' g this very story that has been in 
aa ae in some books of tafsir. It violates the concept of infallibility 
€n shown to be from a false Judeo-Christian report (Isra’iliyat). 
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Good Lord! What sanctity is left for the Pr 
, ophets : 
be possible to follow them if this was their historyea i How would it 
character, fornication, shedding blood, and weniger evil 
ols? 


their Prophets. 
uslims categor- 
rue and from the 
ealed upon Misa 


These are only some of the beliefs of the 
all of them are lies, false testimony, and ace io 
ically denounce all of those claims and their ilk a unt 
alterations of the Jews, not the Torah that Allah rey 


2. 


As for the Christians, they do not believe j a es 
Prophets. That is based upon their belief . ie tepenee of 
Master, the Messiah ‘Isa #2, because, according to them, he ie the 
one who is infallible and the rest of humanity, includin th a e only 
commit sins. They believe there is no one who can bec ies 
nor saviour save the Messiah because ‘a sinner cannot save eo 
ners,’ according to the wording in the Gospel. a 


Christians also hold demeaning views about the Prophets that ar 
no less despicable than those of the Jews. Both of them accuse the 
Prophets of committing sins and perpetrating crimes which are nei- 
ther accepted by logic nor a divinely transmitted text. 


The late Shaykh Muhammad Rashid Rida & said the following quote 
in his book ‘Muhammadan Revelation’ (al-Wahi al-Muhammadi): 


If the Prophets were sent to humanity to guide them to purification 
of the soul, to rectify the condition of their worldly affairs, and to 
prepare them for the hereafter, then this goal would not be complete 
except if those Prophets were fit to be emulated in their actions, their 
way of life, adhering to their respective Sacred Laws and the good 
manners which they convey on behalf of their Lord. 


Thus from this perspective, our scholars declare it to be obligato- 
ry for Prophets to be infallible from disobedience and disgraceful acts. 
Some scholars went to the extent of saying that they are divinely pro- 
tected from sins, both minor and major, before Prophethood and after 
‘t. Some of the scholars have restricted infallibility to minor sins that 


are spurred by baseness and lowliness. 

The People of the Book do not believe in this Divine protection, and 
their Holy Books accuse some of the eminent Prophets of obscene = 
jor sins which invalidate the notion of being a good role-model. Rather, 
it is in accordance with pure evil and corruption. 


stians make the ‘disobediences’ of the Proph- 


Some among the Chri 
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ets a proof for their belief that only the Messiah is infallible because he 
‘s, according to them, the Lord and God’ and because he is the ‘only 
saviour for humanity from punishment from the ‘original sin’ which 
is attached to every child of Adam #2 by inheriting it from him, and 
because there can be no intercessor nor saviour for them except him 
since ‘a sinner cannot save other sinners while he is one of them.’ 
This is a pagan creed which opposes the way of the Prophets and their 
books, and opposes sound reason, and is actually applied in the idola- 
trous Indian religions and other like them. 


e the fact that the Old and New Testament are holy according 
to them and altered according to us, those books do not support their 
accusation of sins for all Prophets, not to mention acts of disobedience 
which are worse than sins because, for example, John the Baptist was 
never tarnished with sin. On the contrary, their Gospels testify for him 
with what suggests that he is greater than the Messiah in his infallibil- 
ity. 
In the Gospel of Luke (Luke 1, 5) it states: 


Despit 


“that he is great in front of the Lord, and alcohol and intoxicants, 
he drinketh not, and from the womb of his mother, he was filled with 


the Holy Spirit.” 
It also states: 
« the Hand of the Lord was with him.” 
And the Messiah said about him: 
“The truth I speaketh unto you. There did not arise from amongst any 
begotten ones from women, anyone greater than John the Baptist.” 
(Matthew 11, 11) 


On the other hand, the Gospels testify that the Messiah i 

d, 2 belit- 

cra wt mother oe his brothers and did not permit them to meet him 
en they sought permission to speak to him. It i 

oan eo p im. It is stated in the Gospel 


i informed him: ‘Your mother and brothers are standing outside 
is to see you.’ He answered them: ‘My mother and my brothers 
are those who listen to the word of Allah and act according to it.' 


Sayyid Rashid Rida & says: 
Yes, his brothers did not believe him as is explicitly stated in another 
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place, but was his mother like that too? Will he treat her with treat 
ment like this? / 


Allah Most High commands to show excellence to one’s parent 
whether or not they were idolaters, and He preferred the mother 
Master Messiah ‘Isa over the women of the world [at her time] a 
dishonouring one’s mother is a sin in all religious laws and codes of 
ethics, so we absolve him [Isa 8] from all of that. 


So in summary, the Muslim belief about the Prophets 242 is the true 
belief system that the Quran brought, and their noble and pure lives 
testify to its veracity. It befits their lofty rank, their sublime status 
and the belief of the infallibility of Prophets »@ entails believing th 
their pureness and freedom from base qualities. It is what is in accor- 
dance with the text of the Quran, which positions them as leaders in 
this world and the hereafter, and their carrying the Banner of Praise 
and guidance for the universe. About this, Allah, Sublime is His Praise, 
states: 


sk) LN i]s AD as ped] Way Ak phe Sl patsy } 
4 iayle Bs BSP 
And We made them leaders guiding by Our command. And We inspired to 
them the doing of good deeds, the establishment of prayer, and the giving of 
zakah; and they were worshippers of Us. } 
[Surah Anbiya’ 21:73] 


A role model must be complete and the Prophets must be infallible; 
this is what logic entails and the Sacred Law necessitates. We will shed 
light on this in another work, God-willing, to refute some of the unclear 
issues about the infallibility of Prophets 2, to clarify the truth and to 
spread its light. And God is our Guardian and what an excellent Trustee 


is He! 
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Chapter Three 


seemingly Unclear Matters about the Infallibility of 
prophets 2 and their Invalidating Responses 


Someone could object saying, “How can Prophets be infallible while 
we know that the Quran has established that some have committed 
some infractions, and others from amongst them have sins and blatant 
disobedience attributed to them? 


It was said about Prophet Adam x&: 


Gan. et eee 
& 53 ¥5 65) abs D 
<And Adam ‘disobeyed’ his Lord and erred.» 
[Surah Taha 20:121] 


And it was said about Prophet Nuh x: 


e se. = is cE 2 § ¢ 
@ sda Je OS ol hel Si 8 
(Indeed, I advise you, lest you be among the ignorant. ¥ 
{Surah Hud 11:46] 


And it was said about the Master of the Messengers &: 


Os, t.. 2 - a 58 je ‘* 
€..56 G5 OS . pas uO UI ys 
«That Allah may forgive for you what preceded of your sin and 
what will follow.» 


[Surah Fath 48:2] 


by a eae ae above, we say: The infallibility of Prophets is proven 
postin devinwh € Quran and will be understood by anyone with sound 
don Allgh ea rooted in knowledge since how could it be conceiv- 
them, and follow rie command humanity to follow them, emulate 
perfection. re footsteps, if they were not examples of human 

» €xemplars for virtue, nobility, and purity! And were infal- 


libility not 
part of their attrib 
followi attributes, we would 

owing them in all of their works and on not be responsible for 
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As for what has been recorded in some t 
may outwardly suggest that some Prophets 
and breaches, they are understood in the fol] 


exts of Sacred 
2 fell into dj 
Owing light: 

1. They were not acts of disobedience, but r 
contrary to the best course of action (khilaf al- 


Law which 
Sobedience 


ather it was 9 
awla), 

2. They were not acts of disobedience: it was 
in judgment (khata’a fi ‘l-ijtihad). 


3. Even if it were to be hypothetically accepted that they were in- 
fractions and acts of disobedience, then still they would have occurred 
prior to Prophethood. 


nly acting 


only a minor mistake 


We say this because it is not likely that Allah would lavish such 
praise on them if they were steeped in foul and repulsive deeds. We 
read that Allah Most High declares about them: 


c 1° Ay asicae Ff Ps Oe Se ae 
IS ale Siti YS ess) lags aU) cae a) GSS D 
Repeal 653 VIS YI 
{Those are the ones whom Allah has guided, so from their guidance take an 


example. Say, “I ask of you for this message no payment. It is not but a 
reminder for the worlds.”> 


[Surah An‘am 6:90] 


Meaning: ‘Follow them, O Muhammad, in their excellent conduct, 
their pure character, their chastity, their piety and righteousness. 


Allah Most High says: 


46 . ah gag: © hy yee sta-g en ets G24 cates P 
E15 Sal GL SRAM OS eget 39 ul Sykes Sas) ables 
© xe Ups 5D) ; 
inspired to 
{And We made them leaders guiding by Our command. a nas we 
them the doing of good deeds, establishment of prayer, and g 
and they were worshippers of Us.) ee 
{Surah Anbiya’ 21:73 
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Chapter Four 


The Ostensible Disobedience of Prophet Adam x 


The apparent disobedience of Prophet Adam x@ can be misunder- 
stood from Allah's word in the Quran: 


ae) eee bt ea ae Pe eed ee ee 
seaij Hod 55 on ile ghey Leahy Te UY 1 HL Sst 
NG By EN Spi SS OST oats EE 5 gle espid Ha 
€ 5385 ale 
(And Adam and his wife ate of it, and their private parts became apparent 
to them, and they began to fasten over themselves from the leaves of Para- 
dise. And Adam disobeyed his Lord and erred. Then his Lord chose him and 
turned to him in forgiveness and guided [him].} 
[Surah Taha 20:121-122] 
This contravention and disobedience was only 
as proven by Allah Most High’s Word: 


before Prophethood 
€ 45 I > 
{Then his Lord selected him.} 


His ‘selection’ means Allah electin 


g him for carrying His Message. Thus, 
the disobedience occurred from 


Adam :@ before Prophethood, 


There is another opinion that Adam *@ only ate from the tree out of 
forgetfulness proven by Allah Most High’s Word: 


CF es Bh a8 5 on BST al Gye Luh » 
(And We had already taken a promise from Adam before, but he forgot; and 
We found not in him determination.> 


[Surah Taha 20:115] 
Itis said that when A 
€n tree 


dam x@ was prohibited from eating from the forbid- 
by the follo 


Wing statement of Allah Most High: 
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@ Fatt ob EY, > 
<...do not approach this tree...) 
[Surah Baqara 2:35] 


Prophet Adam x@ understood that Allah was referring to th 
cific tree not its particular species, so he ate from another tree fon bee 
same species of tree, thus [inadvertently] contravening the Sen a 
of Allah. That was him exercising his judgment from his side not te * 
tionally plotting and planning to contravene Allah’s command. a 


The most acceptable opinion about this is that we say: 


Adam # ate from the tree out of forgetfulness, and forgetfulness 
removes the liability of sin from the perpetrator, like the Messenger of 
Allah % said: ‘My nation is absolved from mistakes, forgetfulness, and the evil 
deeds that they are forced to carry out.’ Allah indicates this notion: 


wot Sina od oi” mos as 
€ Glas! 3) Ls of Viel YG) > 


<Our Lord, do not impose blame upon us if we have forgotten or erred.) 
{Surah Bagara 2:286] 


Adam +@ did not intentionally resolve to commit disobedience 
proven by the verse that we cited: 


6 Ue J i oh > 
(...but he forgot; and We found not in him determination.) 
[Surah Taha 20:115] 


That is what scholars the likes of Imam al-Qurtubi 4 and Ibn al- 


‘Arabi & have concluded. Alternatively, we may say ee iat 
ence can only occur after Prophethood [i.e. after they are | . A 
prophethood], and that is what the author of Tafsir al-Manar op : 
‘ : t. f irst Vol- 
The following quote is mentioned in Tafsir al-Manar, 1n the firs 
ume, on page 380: 
“ao in line with 
As for the issue of the infallibility of Adam *, keeping ediencs 
the way of the pious fore bears, we conclude that his tar totherest 
and ‘repentance’ are among the ambiguous aspects ao vot give one 
of what came in the story from what outwardly minsenie Aaa 
peace of mind. So it is upon us to say, indeed oe ere 4upon 
diences’ originated from him before Prophethood wa 


him. Allah, Sublime is His affair, said: 
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¢ Ue US oh > 
(..but he forgot; and We found not in him determination.) 
[Surah Taha 20:115] 


nanimous that he was divinely protected from con- 
mands of Allah after Prophethood. It is plausible that 
what transpired with Adam @ was due to forgetfulness. But, solely be- 

ause of the veneration given to the command of Allah, it was termed 
iisobedience because deeds done forgetfully and inadvertently are 
hings that do not invalidate infallibility. 


scholars are u 
travening the com 


among those t 
As for Ibn al-'Arabi &, he has inclined to the first opinion and be- 
lieves that the apparent violation of Adam =) was caused by forget- 
fulness. The following has been transmitted in his ‘Book of Rulings of the 
Quran’ (Kitab ahkam al-Quran), volume 3 on page 1249 regarding this: 


How much has been said that exonerates the Prophets 2 from those 
acts which do not befit their rank and what the nescient have at- 
tributed to them—such as them falling into sin, intentionally inclin- 
ing to it, and boldly committing sins out of defiance while knowing it 
to be wrong. No, by God—because even the average Muslim scrupu- 
lously avoids that, so how about the case of the Prophets? However, 
the Creator 4¢ —Whose Decree and Pre-Eternal Judgment is carried 
out—decreed Adam *@ to commit a violation and he fell into it delib- 
erately and forgetfully. 


It is said about his deliberateness: 
€ 45 5) aes > 
{And Adam disobeyed his Lord.} 
[Surah Taha 20:121] 


But, it is said in his defence explaining his excuse: 


Qe UAE Ay AS 5 op AST Uy) Uys ay > 
(And We had already taken a promise from Adam before, but he forgot; and 
We found not in him determination.> 
[Surah Taha 20:115] 


a toa man taking an oath that he will never enter a 
of mistake fe Later, he deliberately enters it while forgetting his oath, 
conside . y enters due to misinterpreting the oath, thus he will be 

red both deliberate and forgetful. His deliberateness is not con- 
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nected to his forgetfulness. In a similar 

; parable, am 
his servant out of disdain and reprimand ‘he Tacbendtartt Say about 
him with grace and kindness and say ‘he forgot’ to remoy then tun tg 
of blame, shame, or ill-will from him. rae feeling 


Then Ibn al-‘ Arabi 4 continues saying: 


It is not permissible for anyone among us toda 

the disobedience of Adam *#!) secant ulin te di ee 
course of reciting Allah’s Word 4, or the words of His Pro het © Re 
for someone initiating this topic from his own self, in that = > 
not even permissible for us to speak about our near-ancestors inthe 
manner who are similar to us. So how about the case of our ae 
ble, most ancient and greatest forefather, the first Prophet x@ whe 
Allah pardoned, turned to him in repentance, and forgave? ee 


‘Allamah Qurtubi {4 said: 


The scholars differ: how did Adam % eat from the tree while there 
was a threat attached to approaching the tree which is in Allah's 


Word 4g: 
& Senllll os USS > 


<..lest you be among the wrongdoers.} 
[Surah Baqara 2:35] 


The scholars of Sufism said: 


They both ate from the tree without that which is implied against 
them because they [Adam and Hawwa #2] did not interpret the pro- 
hibition to apply to all trees of that species. 


It is also said: “They ate from it out of forgetfulness,” which is the 
correct opinion because Allah Most High declared as much in His Mighty 
Book, definitively and conclusively when He said: 


Cpe TS Sy coe SS oe OT Uys > 
¢And We had already taken a promise from Adam before, but he forgot; and 


We found not in him determination.) 
(Surah Taha 20:1 15] 


However, since the Prophets »@ are inseparable from Divine sie 
ervation and spiritual alertness because of their abundant gnosis, t 
lofty status and what is not expected from other than them, Adam : : 
being neglectful in recalling the prohibition became, for him, an ac 
disobedience i.e. a violation of Allah’s command. 

38 


: ymamah a said: 


earance shown by the Children of Adam since Allah 
eation until the Day of Judgment was placed on one pan of 
and the forbearance of Adam x was placed in the other, 
as forbearance of Adam would outweigh them all. Allah Most High 


said: 


Ab 
if all of the forb 


¢ ie Ud oh > 
<..and We found not in him determination.» 
[Surah Taha 20:115] 


s been made clear to us from the words of the scholars 
f the Quran that Adam x did not deliberately contra- 
yene the command of Allah, Sublime and Majestic is He. He only ate 
from the tree because of a misinterpretation in judgment or forgetting 
the command of Allah, Blessed and Exalted is He. His Lord rebuked him 
by expelling him from Paradise and sent him down to earth and that 
was because of a Pre-Eternal Divine Wisdom. Therefore, it is not per- 
missible for us to accuse him of sin because what transpired from him 
did not occur except out of forgetfulness—not because he forgot good 
manners. Especially, after the Quran revealed with Allah Most High’s 


Word: 


since it ha 
and exegetes © 


& (sibs le 1S HIE D 


{Then his Lord chose him and turned to him in forgiveness 
and guided [him]!} 
[Surah Taha 20;122] 
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Chapter Five 


The Infallibility of Prophet Ibrahim 


As for Prophet Ibrahim #2, the Intimate Friend of Allah, some am- 
biguous texts have been transmitted in the Book and the Sunna which 
eat ive the incorrect impression that the Prophets wer not infalli- 
thy I ee this outward appearance is not the intended meaning, 
because it stands in contradistinction to other definitive Quranic texts. 
So in such cases, there must be reconciliation between those texts to 
understand them in a way that is in accordance with the Muslim belief 
of the infallibility of the Noble Prophets x. 


As for the first text: 
as a Se “ne Zh OT. (So te “Us f Sos Se Fitts ols 6 (81% 
2b Col Y SG bl EB 25 lis Jb LSS sly UU ale Fs UL > 
a8 i ie ite Se A Oe. stn Ne Shere Se 
KOSS eat oF I BEE 5 a O6 te al 
e 0 Tt 6ts 12h 1% - Ga ye ee sg # Me ee Oo 
5 CUI ES FS ie 25 ha SG aesG GE ct EG LB eal 
‘ - 3% af eek eba F air ry e Me @tiae 
Mg SILA Gab si) cogs C425 5} GSA Ess Sl oS 
e a os ’ 
€ SSA Gy Ws Lis 
(So when the night covered him [with darkness], he saw a star. He said, 
“This is my lord.” But when it set, he said, “I like not those that disappear. 
And when he saw the moon rising, he said, “This is my lord.” But when it 
set, he said, “Unless my Lord guides me, I will surely be among the people 
gone astray. And when he saw the sun rising, he said, “This is my lord; this 
is greater.” But when it set, he said, “O my people, indeed I am free from 
what you associate with Allah. Indeed, | have turned my face toward He 
who created the heavens and the earth, inclining toward truth, and I am not 


of those who associate others 
with Allah.”} 


(Surah An‘am 6:76-79] 
These verses ma 
harboured doubt ab 


Was unaware who e 
shipped! 


y outwardly give the impression that Ibrahim 
out Allah, was ignorant about His Greatness, and 
xactly the true God was that deserved to be wor- 


Some people might presume that Ibrahim x was influenced by the 
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environment of his people and in the beginnin a is 

worshipped the stars along with them jatas thee tilda 
and moon; this is blatant ignorance and just plain wron ip “i 
not emanate from anyone except one who was ignorant ue ba 
the Noble Prophets x@,"° and one who did not understand ; 
ings of the wise Quran. ne th 


e Sun 
Would 
traits of 
© mean- 


So Allah—How Sublime is His Praise—has 
Prophet and His Intimate Friend, Ibrahim +, ue His 
gain awareness of the Kingdom of the heavens and earth 4d ik ¢ 
was amongst the monotheistic believers, and among the erf a x 
faith and certainty. Also that Allah had gifted him oes wn 
since his childhood and granted him x an invalidating roof ae 
broke the back of every stubborn and arrogant opponent, a 


He had an unparalleled talent for debate and furnishing proof of th 
existence of the One God that no one could defeat. Listen attentive] b 
the core message of the following verse, how Allah provides aa t 
‘the perfection of certainty,’ Prophet Ibrahim 3a, when He says: 


cig Siceee Sufi Soquel Pow Nps ey Ae te 

je J ae Si eS 44)| les) dns! 55! ay eee Jb 5) 
EBD Bt BSS SMG SIN SSG eal! sp DUSTG oop 

gee Se a: sae 3 geei- Abs 

MSS hy hi ale ts UG 

(And [mention, O Muhammad], when Ibrahim said to his father Azar, “Do 
you take idols as deities? Indeed, I see you and your people to be in mani- 
fest error. And thus did We show Ibrahim the realm of the heavens and the 
earth that he would be among the certain [in faith] So when the night cov- 


ered him [with darkness], he saw a star.” 
(Surah An‘am 6:74-76] 


So Allah granted Prophet Ibrahim #@ convincing proofs and clear ev- 
idences which through them, established the proof of the existence ¢ 
the Wise Designer, Allah. So he debated with his paternal uncle with his 


words: 
a 
if vest Lat» 


« Do you take idols as deities?) 
(Surah ‘An’am 6:74] 


1 See footnote about traits of the Prophets on page 18 
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he «@ ascribes his paternal uncle and his people with 
heir worship of what does not hear, nor see, and can- 
hipper in the least. So Allah said through the words of 


not help its wors 
ibrahim: 
jt <tan " « teks StF 
< Indeed, I see you and your people to be in manifest error.) 
[Surah An‘am 6:74] 


Then, proofs came to the ‘perfection of certainty,’ Ibrahim x@, m 
the endorsement of Allah, Exalted and Sublime is He: 


(And thus did We show Abraham the realm of the heavens and the earth 
that he would be among the certain [in faith].) 
[Surah An‘am 6:75] 


The verses that follow are nothing other than Prophet Ibrahim @ 
establishing proofs for the existence of God and establishing a proof 
against his people in a way that comes down to their level of compre- 
hension and understanding—and it came down to their level according 
to what they believed. He said about the star: ‘This is my Lord,’ and said 
the same about the moon and the sun as a strategy to eventually inval- 
idate their beliefs about worshipping these supposed ‘gods’ with sound 


logic, proofs, and evidences. For this rea 
: ’ son, All 
with His Word: ah concluded this story 


BS oA NES OF SoS VE Rall VET EES Gib; > 
Re SS SS 
ae a me Our [conclusive] argument which We gave Ibrahim against 
People. We raise by degrees whom We will. Indeed, your Lord is Wise and 
Knowing.) 
[Surah An‘am 6:83] 


‘Allama i. : 
which ae s ries aeeie & mentioned a very satisfying passage 
some of it about A: utmost generosity and precision. We will quote 
ul the tafsir of this verse here. He says &: 


His father 

and the ee ee used to worship idols, the sun, the moon 

of life, and to oc : Nenied to alert them to the error in their way 

Proofs, And to oa sha to the way of contemplation and rational 
€ them recognize that the correct perspective is 


43 


that none of those things would be eligible of bein 
the proof of contingency in them, an 
‘Causer’ which caused them to be, a 
them, and a ‘Planner’ which manag 
moving and their routes, and the re 


8 4 god 
d that behind cee by erect 


nd a ‘Designer’ whic 
es their rising and se 
st of their states. 


in 

things, is : 
h designeg 
tting, their 


The words of Ibrahim 3 (...this is my Lord...) is the word of s 


[temporarily] giving credence to his Opponent while 
the opponent is wrong. So he »@ re 
actly as he stated it, without being 
because this strategy will attract h 
more peaceful than quarrelling, 


: omeone 
Nowing that 
lates his opponent's position ex- 
overzealous to his own POsition 
's Opponent to the truth, and ig 


Thereafter, he refutes it after re-statin 
when he said, €I do not love things that vanish i.e. 1 do not love the 


worship of gods who change from one state to another, move from 


one place to another, and who can be covered by veils, because that 


is amongst the attributes of temporal bodies [and God is unlike tem- 
poral bodies]. 


g it to invalidate it by proof 


And his «2 word, ¢unless my Lord guides me, | will surely be among the 
people gone astray? [Surah ‘An‘am 6:77] is a warning to his people that 
whomsoever takes the moon as a god - since it disappears like all ce- 
lestial bodies - is misguided. And guidance to the truth comes solely 
from Allah’s Divine Grace (tawfiq) and His Gentleness. 


So the story that the Quran depicts is nothing other than an arche- 
type to the ways of persuasion and the power of proof which Allah 
granted to His Prophet and His Intimate Friend, Ibrahim , and how 
he was able to cause his people to understand by establishing proofs for 
the existence of God, and that he proved to them their misguidance and 
their error in worshipping the celestial bodies—the sun and the moon. 
It became clear that Ibrahim <@ had taken the easiest of paths with 
them to arrive at his goal. He did not directly confront them about mis- 
guidance, rather he took a gradual, step-by-step approach with them. 


So first he claimed that the stars he saw shining in the sky were 
his Lord so that they would feel comfortable with what he was Oa 
Then, when the stars were no longer visible, Ibrahim rejected the 
idea that these stars were fit to be the Lord because they change an 
are transitory, and that is the sign of contingency. 


Then, when he saw the moon shining prominently in the eh 
said {this is my Lord). When the moon set and its light a SC 
rejected that it could be the worshipped Lord. Here, Ibrahim eae a 
ed to their misguidance, however, in a way displaying the pl 
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he 
he 


he said: 
wisdom, when Lae tik nt 
€ Ste ol oe BEY 9s St od DD 
{Unless my Lord guides me, | will surely be among 
the people gone astray.) 
[Surah An‘am 6:77] 


so take note here, he did not explicitly point out their misguidance. 

tead, he merely accused himself of misguidance if he was to worship 
hi transient, ephemeral god that manifested the signs of contingency 
i And his words ¢...among the people gone astray? alludes to the 
misguidance of whoever worships the moon. 


Then, when the sun rose and its golden rays shone upon the earth 
and illuminated the world he «@ said, ‘This sun is my Lord, because it 
is the largest creation and it has more of a right to be worshipped than 
the rest of the stars and celestial bodies.’ He said this [to strategically 
agree with their premise] to later establish a proof against their mis- 
guidance. But when the sun set and it disappeared below the horizon, 
and it did not produce any light or radiance, it was only at this point 
that he explicitly mentioned the misguidance of whosoever worships 
itor anything else that is contingent, and he absolved himself from 
his community and from their worship of it and that was after the 


proof became crystal clear, the truth had dawned, and the objective 
was clearly achieved. 


Bi gts 285 Seve USE tess 36 5D 

srs Jb OS E55 eave SE y Us Ls ay oj 
BB GE Bolts IM y AFG SUEY, gia 355 dn 9 
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deed | eee indeed I am free from what you associate with Allah. In- 

earth inclin turned my face toward He who created the heavens and the 
with Allah di toward truth, and I am not of those who associate others 

concernin ai h Is people argued with him. He said, “Do you argue with me 

with Hi I a while He has guided me? And I fear not what you associate 
mand will not be harmed] unless my Lord should will something. 
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My Lord encompasses all things in knowledge; then will 

And how should | fear what you associate while you d 
have associated with Allah that for which He has not sent d 

authority? So which of the two parties has more right to own fo you an 

should know? They who believe and do not mix their belief ee ifyou 

- those will have security, and they are [rightly] guided. A a injustice 

[conclusive] argument which We gave Abraham aadingt his p me Was Our 

e 


by degrees whom We will. Indeed, your Lord is Wise and Karict oo 
ng. 


[Surah An‘am 6:78-83] 


b 


So it is clear that these statements of | , 
Friend of Allah, were not out of harbouring anit eta anata 
they out of ignorance of the Creator, Sublime and Loft i ae Wer 
merely from the most obvious ways of establishing a See Was 
community’s misguidance by way of proofs and ovis . his 
ing them with the greatest irrefutable proofs. ae 


Ibn al-‘ Arabi & says in his Tafsir ahkam al-Quran: 


The fact that Ibrahim x@ was given knowledge of debating by furnish- 
ing evidence to prove monotheism, this in itself proves the infallibility 
of Ibrahim @ and exonerates him from being considered ignorant 
about Allah Most High and harbouring doubt about Him. It also clar- 
ifies that what happened between him x and his community was 
only to establish proofs [for them], not to show his beliefs. 


Whosoever thinks that Ibrahim *@ harboured doubt about Allah or 
believes that he worshipped the sun or the stars, has missed the mark, 
has misunderstood, and is ignorant about the traits of the Prophets and 
Messengers 24. How could that be possible while Allah, Sublime and 
Majestic is He, had granted him intelligence and perfect guidance be- 


fore Prophethood: 
& Seed oy SG US oye 8 pala] LET 40h > 


(And We had certainly given Abraham his sound judgement before, and We 


were of him well-Knowing.¥ 
(Surah Anbiya’ 21:51] 


ould give the impression 


High’s Word: 
) 


b tard os ot te a °? <3 a ot “Ne 3N% 
Ss Ji 8B Hh O6 “Bh Bo OE og) 5 tA: 


. 


As for the second Quranic verse which c 
that Ibrahim @ was not infallible is Allah Most 


4408 
° 
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(se yp BN Oh piety ee Hes eS Ot BHP 
¢and mention when Ibrahim said, “My Lord, show me how You give life to 
dead.” Allah said, “Have you not believed?” He said, “Yes, but I ask only 
the my heart may be satisfied.” Allah said, “Take four birds and commit 
De yoarselt Then after slaughtering them put on each mountain a por- 
them them; then call them - they will come [jogging] to you in haste. And 
or know that Allah is Exalted in Might and Wise.” } 


[Surah Bagara 2:260] 


This sacred text could be misinterpreted to mean that Ibrahim x, 
the Intimate F riend of Allah, doubted the Power of Allah to give life to 
the dead, and that would be an incorrect understanding. God forbid 
that Ibrahim a harboured doubts about his Lord or about Allah Most 
High’s Power while being the patriarch of the Prophets (Abu ‘I-‘Anbiyd’) 
who laid the foundations of monotheism, and re-built the first House 
for the worship of Allah, the One, the Sustainer. Accordingly, Ibrahim 

only asked about ‘how’ meaning (how do you give life to the dead?) 
and he did not ask about the essence of resurrection. Thus, he did not 
“sre You capable, O Lord, of giving life to the dead?” The question 


say, 
‘how’ is only out of longing and wanting to be shown the secrets 


about 
of Divine-creating. 

Shaykh Ahmad al-Munir & says the following in his footnotes on 
Tafsir al-Kashshaf: 


As for the question of the Intimate Friend x <how do you give life to the 
dead?}, this was not out of doubt in the Power of Allah to give life - 
God forbid. Rather, this is a question of ‘how’ do you give life? It is not 
a prerequisite of faith to encompass how a thing happens, but rather 
it was only a request for knowledge which was not essential to faith. 
This is indicated by the question ‘how’ and that is a question regard- 
ing the state. This question is equivalent to someone saying: ‘How 
does Zaid judge between people?’ The questioner does not doubt that 
Zaid rules people, rather he asks about ‘how he judges’ not if he is es- 
tablished as a judge. 


eee bother the minds of some people in thinking that 
me o %@ harboured doubt about Allah from these verses, then the 
phet Muhammad 3 severed the root of this problem with his words: 


“W P 
¢ have more propensity to doubt than Ibrahim *2,” i.e. since we do 


not doubt, therefore. it j 
a e, it is more befitti ‘ 
him x@ did nioBelihies ing and more believable that Ibra 


Allah j 
ah intended by His Words (have you not believed? [Surah Baqara 
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2:260] to cause Ibrahim x to articulate: €Of course [I ha 
remove any negative implications that the prior state Rae 
rise to, and for his belief to remain untainted. He was loted inet 
Arabic word bala} meaning (of course!? which would . ar USing the 
stood by everyone who hears it and no one could doubt hin apie 
Utit, 


Sayyid Qutub & said in his Tafsir, In the Shade of the 
verse that is quoted below: f the Quran, about this 
eae ‘wre Si ot im 
€ NF BS gl 5 pay JE 5 } 
{And mention when Abraham said, “My Lord, show me how You 
the dead.”’> 


eved)) to 


ene May Rive 


give life to 


[Surah Bagara 2:269] 


Ibrahim *@ wanted to observe the hidden secret of Godly creati 
So when the desire to observe this came to Ibrahim xa—the etliteti 
forbearing, the firm believer, the one pleased with His Lord, the de. 
vout, the worshipful, the proximate, the Intimate Friend—it uncovered 
what occasionally stirs in one’s heart from yearning and seeking to ob- 
serve the secrets of Godly creation in the hearts of the closest of those 
brought-nigh! 


This ‘desire to observe’ is not a question of whether or not Prophet 
Ibrahim x@ possessed belief, whether it was firmly established in him, 
or even about its perfection. But neither was he seeking a proof, nor at- 
tempting to ‘strengthen his faith.’ It is actually something completely 
different. It is a completely different experience. It is the soul’s yearn- 
ing to observe the veiled secret of God in a practical circumstance. To 
experience the re-making of a human being is a completely different 
experience than merely believing in the unseen. Since he—Prophet 
Ibrahim x, the Intimate Friend of Allah—spoke to his Lord and his 
Lord spoke to him—then there can be no faith beyond that level nor 
a greater proof needed for faith. However, he wanted to observe 
Hand of God (i.e. the Power of God) in action—to obtain this a 
experience of bringing the dead back to life—to witness God's ety 
work, to breathe in its air, and to live the experience. He Pes 
completely different level of iman than the type of iman ne toa 
potential for adding more iman to it! Nay, this is of the highest ec 


of iman possessed by the Khalil—Prophet Ibrahim x. 


es) of Ibrahim 2? 


What were the Three Equivocations (Li 4 
hetic Sunna that ostensibly 


As for what was transmitted in the Prop 
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> the absence of infallibility regarding Ibrahim 3, it is reflect- 
words of the Prophet ge: 
not lie except three ‘lies.’ Two of them between him and his people, 
d (indeed, I am sick}" and 2) his word €Rather, the biggest of 
did it).” The third is in reference to what the Prophet 4 stated, ‘One day, 
th rahi Jand Sarah came upon a tyrant [Nimrod] from among tyrants. It was 
e 


me da woman from the best of 

. he tyrant]: Certainly, there is aman an peo- 

pa ona sent someone to Ibrahim x2 and asked about her: ‘Who is she?’ 
¢. 


He said: ‘my sister. 

im x went and said to her: ‘Truly, if this tyrant comes to know you are 
my wife, he will overpower me and take you. So if he asks you, then tell him you 
aremy sister... because you are my sister in Islam and there are no believers on the 
face of the earth other than me and you. 


‘so the tyrant sent for her and she was brought. Then Ibrahim #@ stood up and 
began praying the ritual prayer. When she came to the tyrant, he went to grab 
her with his hand. Suddenly, he became paralyzed until his feet began to trem- 
ble. He said: ‘Pray to Allah for me and I will not hurt you.’ So she prayed to Allah 
and he released her. Then, he tried to grab her a second time but was seized like 
before or even more severely. So he said: ‘Pray to Allah for me and I will not hurt 
you. So she prayed to Allah and he decided to release her from his custody. So 
he summoned some of his chamberlains and said: ‘You did not bring me a hu- 
man, you only brought me a devil!’ Hajar was given to provide services for Sarah. 
She [Sarah] came to Ibrahim x while he was standing and performing the ritual 
prayer and he gestured with his hand. She said: “Allah has repulsed the plot of the 
disbeliever back down his throat. So I was given Hajar to provide services.’ Abu 
Hurairah 4 said: “That is your mother, O Arabs (lit. O Children of water from the 
sky).” (Bukhari and Muslim) 


alludes t 
edin the wo'™ 
iprahim d did 
namely; 1) his wor 


‘So Ibrah 


This hadith does not contain anything that would indicate the ab- 
sence of infallibility of Ibrahim x because the Prophet Muhammad 
& did not intend, by these three equivocations, the true meaning of a 
lie, He g& only intended that Ibrahim &, the Intimate Friend of Allah, 
made [ambiguous] statements that could be misunderstood to be a lie, 
while in reality they were not. 


et eee *@ statement to his community: (lam sick? and his 
dain and mi ae the biggest of them did it; this one...} is a type of dis- 
intended a ockery of them and their gods which they worshipped. He 
of your fash Eee meaning by his words {1 am sick}, i.e. am sick 
enrich the; ii these idols that can neither hear, nor benefit, nor 

“ir devotees in the least. So just like a human can be physical- 


: Quran 37:39 (Saffat) 
Quran 21:63 (Anbiya’) 
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ly sick, so too can he be spiritually si 

ort ale y sick. Especially j 
munity lost in ignorance and misguidance while he ne 8€e8 his Com. 
to guidance. However, they were lost in the fog of the; nviting the 
wandering aimlessly! : MISSuidance 


His words ¢Rather, their biggest one did it: this one...» 
a lie. It was only presenting a type of irrefutable evid 
argument and a clear proof that Ibrahim #@ wanted t 
his community. So when they asked him who destro 
pointed to the biggest, mute idol, to deride them an 
when he saw them dumbfounded at his speech 
lencing response ...so ask them if they can speak.) 


Was not in realit 

ence against their 
0 establish against 
yed these idols he 
d those idols. Then 
, he retorted with a si- 
As for his words to his wife Sarah ‘you are my sister,’ he ae 


tended my sister in creed ( aqida) and my sister in iman, as Allah Most High 
declared: 


ay ee ttre 
G Spe) Opias tii Ue D 
<The believers are but a fraternity.) 
[Surah Hujurat 49:10] 


He did not intend a blood sister by that statement because she was 
his wife and not his blood sister. That was just an insinuation and nota 
lie whereby one perpetrating such a lie can be rebuked for and earn sin. 
For the Messenger Allah 4 said: ‘There is a type of insinuation that is not 
considered to be lying’ i.e. an insinuation which does not cause a Muslim to 
fall into a lie. Thus, in the speech of Ibrahim :@ there is not the smallest 
jot that indicates to intentional lying which would detract from the in- 
fallibility of Prophet Ibrahim x, rather merely a type of permissible in- 
sinuation. Indeed, Allah speaks the truth and He guides to the right path. 
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Chapter Six 


the Infallibility of Prophet Yusuf 


tory that the Quran depicts to us of the veracious Yusuf 
ist a glimpses into the impeccable nature of this Noble 
eee his exoneration, and his infallibility. It mentions that Allah 
prophet 0 ith striking beauty, magnificence, and majesty, to the extent 
clad him tempted by the wife of the royal minister - i.e. the minister 
- i she did whatever she did to seduce and trick him. However, 
tie tougher than steel and stronger than the mountains, hence 
radi winds of lust which the women concocted, along with the 
wife of the minister, did not stir in him. The Quran relates to us a por- 
tion of the incident as Allah Most High said: 
GA lid BLE of US SF pall Sip Bach 5 4 155) 
ict gf Sic Syd) Sl eRe See US ot Joey 
splay Gri tah OG Egle CF) bg ER EAE shel OF 25 
(5 bo yh a Gb pe obs Sel 
{And women in the city said, “The wife of the minister is seeking to seduce 
her slave boy; he has impassioned her with love. Indeed, we see her to be in 
clear error.” So when she heard of their scheming, she sent for them and 
prepared for them a banquet and gave each one of them a knife and said [to 
Joseph], “Come out before them.” And when they saw him, they greatly ad- 
mired him and cut their hands and said, “Perfect is Allah! This is not a man; 
this is none but a noble angel.” 


[Surah Yusuf 12:30-31] 


Fabrication and Slander 


One of the things that is worth noting is that some of the nescient 
simple-minded, who do not have a firm-footing in knowledge, 
ct acted themselves to be deceived by some untrue, incorrect 
fs e0-C ristian reports (Isra’iliyat) which are not valid to narrate or 

* mentioned in the books of tafsir. The reliable scholars and the 
tworthy hadith masters have warned us about them because they 


and 
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contradict the texts of the Quran and they contradict 
infallibility of the pure Prophets x. 


Among these fabricated narrations about the verac 
is that when the wife of the minister attempted to seduce hi 
tice him to have relations with her, he responded to her nt a en- 
quarters with her, and tried to commit the indecent act wik oe the 
¥@ untied his trousers, lowered himself between her four appe - He 
and was on the verge of beginning the indecent act while ine ro 
flat on her back (lit. on the nape of her neck). However, he @ he ying 
voice calling him and saw his father (Yaqub #2) biting his fingers. i. ; 
shown to him on the wall of the chamber. So he became avibarressad 
and shy and abandoned the indecent act that he was interested in do 
ing with the wife of the minister. 


the Concept of 


Those people who believe this myth forgot that the ever-truthfyl 
Yusuf «@ is an honoured Prophet and Allah had divinely protected and 
fortified him from the spiritual filth of disobedience and obscenities, 
And which evil deed is more atrocious and a greater sign of obscenity 
than committing fornication? As if that accusation wasn’t bad enough, 
they accuse him of betraying his master who made a covenant with 
him, raised him, treated him excellently, and provided him the best of 


abodes! 
Gs oh ypc Behe a ST NAY 7b on NH sll D5 D 
C 44, 5% f 
CO 5ij bind 5 
¢And the one from Egypt who bought him said to his wife, “Make his res- 
idence comfortable. Perhaps he will benefit us, or we will adopt him asa 


son.” 
[Surah Yusuf 12:21] 


The veracious Yusuf did not forget this beautiful treatment from 
his master. Rather, he actually pointed it out to the wife of the sini 
when she attempted to seduce him. With all of the beautiful eon 
and excellence his master showed him, how could he ever betray "! 


master regarding his wife? 


Allah’s Word ¢He said, “I seek the refuge of Allah. | ndeed, a ibd 3 
lord} i.e. my master and in charge of my affairs {who has ma ‘ i 
residence. Indeed, wrongdoers will not succeed.”} [Surah Yusuf 12: 
rimes; all heavenly 


5 cehitacait nant c 
Truly, fornication is one of the most repug ¢ Allah's prophets 


religions prohibit it. So how could a Prophet amongs 
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transcendent are You, Allah! This is a great slander indeed. 


eople proceeded hastily into accepting the likes 
ason it . at engupon Judaeo-Christian reports (Isrd’illiyat) 
of these a ding the text of the Quran. What those simple-mind- 
and ne to0d is incorrect and does not agree with the infalli- 
od pee ophets xg and is not in harmony with other Quranic texts, 
bility ° 


se is Allah’s Word: 


That ver 
Eee re Bes 5 ee ee, 

Cb; star, ch IVI $85 4 Ets 5H) 
{And she certainly determined [to seduce] him, and he would have inclined 


to her had he not seen the proof of his Lord.} 
(Surah Yusuf 12:24] 


The Incorrect Interpretation 
some scholars have explained ‘concern’ (hamm) from Yusuf < to 
mean that he acceded to the wife of the minister and resolved to ap- 
coach her. They explained the proof in the above verse to mean that an 
image of his father Yaqub ¥@ biting his fingertips was seen by him, and 
then Yusuf <¢ abandoned the repugnant act. 


This interpretation is absolutely false and impermissible to trans- 
mit under any circumstance, because it is a proven Judaeo-Christian 
report. Many of the exegetes (mufassirin) have brought attention to the 
likes of these Judaeo-Christian reports and clarified its falsehood so 
that Muslims are not deceived by them, and are not led to believe that 
these reports are true. 


The Correct Interpretation 


: cna Shaykh ‘Abdullah b. Ahmad al-Nasafi 8 in his Tafsir 
ates: 


The words of Allah ¢...when she was interested in him) means she was 

ayes and determined to do evil with him and he was interested in 

had teat he had a natural human interest yet restrained himself. 

i is Interest was like her interest, Allah Most High would not 
€ praised him saying that he was among His chosen slaves. 


fan scholar s explained the proof to be that: ‘he #@ heard a voice 
ae saying: ‘Beware! Beware of her!’ twice. Then he heard in the third: 
ay from her!’ but it did not benefit him, until Yaqub <2 appeared to 
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him biting his fingertips’ to the end of the report. 
Shaykh al-Nasafi & said: 


All of the above claims are incorrect; Yusuf’s own words 


' ind 
the untruth of her claim of his advances: ndicate to 


€ oo gt eb) 
¢ [Joseph] said, “It was she who sought to seduce me,”) 


[Surah Yusuf 12:23] 


And if her allegation was true, he would not absolve himself fro 
that. : 


And when he x said in the Quran: 
( ay Bi J ty aD 


<That is so the minister will know that I did not betray him in [his] ab- 
sence...? 


[Surah Yusuf 12:53] 
Were the claims to be true, he would have betrayed his master, 


Allah mentions: 


€ is ails eb Se God Diry 
<And thus it was that We should avert from him evil and immorality} 
[Surah Yusuf 12:24] 


And if he did perpetrate the act, then evil would not have been avert- 
ed from him x. 


I say: This verse contains a subtle meaning that no person of know!- 
edge and insight be heedless of it. 


That is because the interest which befell the wife of the minister W@ 
sinful. She invited him to commit the act of indecency. So to that end, 
she attempted to seduce him after meticulously locking all the doors 
and entrapping him in the chamber, as Allah Most High said: 


>. s 6 44:2 $s ae ee 2 oe en toh 4 Ber yee 
east 2 ce NS 2 1 -8- 13,164 a, 98, fy 4I-- 
q Sys)! abet Y 4} CSN 58 Spel gt) 4 al Slee 


$ 
éAnd she, in whose house he was, sought to seduce him. She closed the door 
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J said, “Come, YOU. " He said, “[I seek] the refuge of Allah. Indeed, he is 
and sal has made good my residence. Indeed, wrongdoers will not 


ter, who ; 
my mas succeed.» 


[Surah Yusuf 12:23] 


4s for the ‘interest’ that was from the veracious Yusuf, it was not 

1 interest. Nor was he resolved to betray his master or commit 

e of ncy with his wife. Nor did the most miniscule thought of intend- 

en or acting indecently, which crosses the mind of some ignorant 

in ose occur to Prophet Yusuf #2. His interest was only to repel enmity 

on hi m, which would have come from his master, and to repel this 

filthy plot from him, which was concocted by the wife of the minister. 

ror this reason, we find firmness and assertiveness in him in this sce- 
nario and harsh opposition in his speech: 


Pigs th Gy Gabi sue Ju) 


(He said, “[I seek] the refuge of Allah. Indeed, he is my master, who has 
made good my residence.”} 


[Surah Yusuf 12:23] 


Therefore, her interest is categorically different to his interest. She 
was interested in him in an evil way. He was interested in keeping her 
away, as some of the scholars of Quran have mentioned. 


Or we say: Her interest was her choice and her own decision, whereas 
the interest of Yusuf was a natural human instinct and not his decision 
ie. that he @ inclined to her out of a primordial human response while 
restraining himself from succumbing to the sin. Human beings are not 
held accountable for what their souls desire or what their human na- 
tures incline towards, provided that they do not resolve to perform it.” 


This is also what Imam al-Nasafi & explai 
| © what & explained when he said: €She 
Was interested in him} i.e. she resolved and desired to do evil and €he was 


interested in her}, refers to his normal bj ; , 
Ra normal b in- 
ing himself. iological desire while restrain 








rf} ent 
ase ee a rigorously authentic hadith states: “Verily Allah has re- 
tends to do q ad z ae the evil deeds.” Then he clarified that: “Whosoever in- 
good deed: but if Si ut does not do it, Allah records it with Himself as a complete 
tedS up to seven mune it and does it, Allah records it with Himself as ten good 
and does not doit id “ times, or more than that. But if he intends to do an evil deed 
fends it and does t 7 records it with Himself as a complete good deed; but if he in- 
it, Allah records it down as one single evil deed.” (Bukhari & Muslim) 
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Some of the scholars of tafsir opine that in the sequence ; 
in these (taqdim wa ta’khir) such that the meaning béconim: rey 
not see the proof of his Lord)—and here the proof of Allah means 7 he dig 
protection of Allah for Yusuf against his interest in her—he © diving 
committed the act. However, the divine protection of Allah Morne have 
him did protect him. St High for 


Scholars of tafsir provide other explanations that acquit th 
Yusuf x of the things that the People of the Book attribute to i. Noble 
of what some simple-minded Muslims have accepted from the Im, and 
phal Judaeo-Christian reports, apocry. 


Ten Proofs for the Infallibility of Prophet Yusuf 3 


There are ten reasons of the infallibility of Yusuf x@ and his exon 
eration from the repugnant accusations that are ascribed to him. These 
are summarized below: 


THE First Proor 


Prophet Yusuf’s rejecting the unwanted advances from the minister's 
wife and the firm stance he took against her. 
f . wre ae fe 6 » ,6af6 . ga % 
© SpJUall abe YS Glee Glo) si} al Slee je) 
And she, in whose house he was, sought to seduce him. She closed the doors 
and said, “Come, you.” He said, “[I seek] the refuge of Allah. Indeed, he is 
my master, who has made good my residence. Indeed, wrongdoers will not 


succeed.” > 
(Surah Yusuf 12:23] 


Tue SECOND PRooF 


Prophet Yusuf x fleeing from the wife of the minister, Zulaykha, 
after she entrapped him, tightened the proverbial noose, and intended 
to seduce him using force and compulsion. If Yusuf *@ was intereste 
in committing indecency, he would not have fled from her, becaus¢ 
the one who wants to commit indecency goes forward and does not 
retreat. Allah Most High declared: 
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(igh Ab te WA BS 2 Laeed S85 cid Uaztg 
th raced to the door, and she tore his shirt from the back, and 
(and they 00 they found her husband at the door} 
[Surah Yusuf 12:25] 


THE THIRD PRoor 


a relative of the minister's wife [an infant] testified to the inno- 
of Prophet Yusuf. The infant bid them to inspect his torn gar- 

nce because if he was advancing towards her while she was resisting, 
eT would have been ripped from the front. If, however, she was 
his sh! ds him while he was resisting and fleeing from her, 


ing towar 
ae irt would be ripped from behind. Allah said: 


, Os gglheys BRS BE) PA err 
€ 5 op BAe,5 ST ol al 32 Salt 5455 D 
(And a witness from her family testified. “If his shirt is torn from the front,} 
ie, and it was indeed torn from the front. 
(Bb oe JB Cazes SW YG Cy Be 565 C5505 
(..then she has told the truth, and he is of the liars. But if his shirt is torn 
from the back...} 
ie. it was not torn from the back. 
be ed 8 1s Ga 95 Cae Sy et ovis 93 01e4e 
PAS ot 3} SB po ot Ab Meret 5) eS aleall os 585 C155 ) 
Rake ESAS 5! 
(..then she has lied, and he is of the truthful. So when her husband saw his 
shirt torn from the back, he said, “Indeed, it is of the women’s plan. Indeed, 
your plan is great.” > 
[Surah Yusuf 12:27-28] 


a ie re that the one who testified was an infant who was in the 
oat ie om Allah caused to miraculously speak with this invalidating 
manifest the exoneration of Yusuf *&@ and he is one of three 


who spoke in is i i 
ae t bile cradle. This is no surprise because Allah has Power 


THE FourtH Proor 


Prophet Yusy 


f Pa we 
indecency. *@ preferred prison incarceration over committing 
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6S%ee Fe Oo, ot Kf + 8°, 46 .% 
CAMS ge Spe Y\5 4)! set es J! ae) fad ‘VG ) 
c - e ‘ - 2 , ‘. ‘ ot 2 ve 5 
Q sdall oe E515 Sgt EI 
(He said, “My Lord, prison is more to my liking than that to wh; h 
vite me. And if You do not avert from me their plan, I might inclt they in. 
them and thus be of the ignorant.” > ne toward 


[Surah Yusuf 12:33] 


This is one of the greatest proofs of Prophet YusuP 
Why would someone prefer prison over anything he (sy 
sires? Had he only answered her invitation and obeyed her ca] 
mit indecency, he would not have remained in the itesnt I to com. 
years (bid u)'* because of the subsequent accusations with Or Several 
levelled against him. Which she 


S innocence 
PPosedly) de. 


Thus, the allegation that Yusuf had an evil interest in the w; 
the minister is patently false. This is understood by every fairies of 
individual who studies the history of this Noble Prophet and we ed 
stands the meanings of the Quran. nder- 


THE FirtH PROOF 


The praise of Allah Most High for Prophet Yusuf x in several places 
throughout various surahs in the Quran, as Allah said: 


( cpclith Wate fy Oy absally 22 Me Sc9 Hye > 
éAnd she certainly determined to seduce him, and he would have inclined 
to her had he not seen the proof of his Lord. And thus it was that We should 
avert from him evil and immorality. Indeed, he was of Our chosen servants.} 

[Surah Yusuf 12:24] 


Allah said in the middle of this story: 
specu oh WITS Vdles USS 8 sb aly uh D 
C8 2s BB BN 503 
And when Joseph reached maturity, We gave him judgment and knowl- 
edge. And thus We reward the doers of good. And she, in whose house he 


was, sought to seduce him.? 
[surah Yusuf 12:22-23] 


4 The Arabic word bid ‘u means a duration from anywhere between 3 


years. [t] 
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¢ High has declared about him that he is amongst the do- 

allah Mos and that he is amongst His sincere servants whom 
cexcellen o hethood and had selected them to obey Him and 
alah chosé wail the praise of Allah 4% be upon anyone except he who 
His worshiP- ul, and cleanses his thoughts from every evil intention 
his F ebiae action, thereby becoming among the purest of 
sypenigh? The Messenger of Allah 8 also bore witness for 
U8 sness and Godfearingness, as well as his purity and up- 


.. righted 
s ie : hen he g& said: 
ri 


(aif BAG PS 2 EN oP PN BT 09D BD 
a d the noble one (al-karim), the son of the noble one, the son of the no- 
In 2 at Yustif the son of Yaqub, the son of Ishaq, the son of Ibrahim. 


this endorsement is sufficient to prove his nobility and virtue. 


THE SIXTH PROOF 


In a gathering of women from the city, the minister’s wife con- 
fessed to the innocence of Prophet Yusuf #@ and his chastity, as Allah 


Most High said: 
oe C4 ate Get Ss tee ¢ “31-7 oles 6 3 en es e535 soe8 677 
Si Y) Win 3) Vg a Ga ple G89 Steet calesy Ui ish, UG D 
Pp 6304 4 ez 42 ° %< eo ¢ 
ad ) CU INYO RS 
oP ene e3 5 gkng 7 0.ke: 
< war 4 OF S25!) Ady 
(And when they saw him, they greatly admired him and cut their hands 
and said, “How perfect is Allah! This is not a man; this is none but a noble 
angel.” She said, “That is the one about whom you blamed me. And I cer- 
tainly sought to seduce him, but he firmly refused;"> 
[Surah Yusuf 12:31-32] 


This is an explicit testimony for the chastity of Yusuf #@ and his ex- 
oneration from the very wife of the minister who accused him in front 
ne husband of committing indecency. The semantic field of the 
ee (in the tenth verb pattern) ista ‘sama connotes meanings 
woes ‘cite tk ae and intense perseverance’ as if he was divinely 
That 4 ie affair while he was simultaneously striving to avoid 

san obvious elucidation that Yusuf 2 is innocent from what 


‘ome people interpreted i 
So en interest and proof to mean, and we ha - 
plained its patent falsehood earlier. ee a 
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THE SEVENTH Proor 


Numerous signs appeared to prove the innoce 
which contained obvious evidences in front of all to 
the minister of Egypt still sentenced him to pris 


the people that Yusuf was guilty and to cover-up 
High said: 


nee of Yusuf 


see, Despite th 
On to make it cane 


his wife, as Allah Most 


foe & BAS OW G ae 2 Lis 4) 


«Then it appeared to them after they had seen the signs that the minister 
should surely imprison him for a time.» 


[Surah Yusuf 12:35] 
‘Allamah al-Nasafi & said in his tafsir: 


The following Words of Allah ¢...then it became clear to them...) means 
it became apparent to them. The pronoun them refers to the minis- 
ter and his family. Thereafter, Allah said ¢...after they saw the signs...) 
which are the proofs for the innocence of Yusuf like the ripping of his 
shirt, the women cutting their hands, the testimony of an infant and 
others. Then Allah said ¢...he should definitely imprison him...} to pres- 
ent an excuse and to stop people from gossiping. This was nothing 
other than a wife putting her husband in his place. He was obedient 
to her; she had him wrapped around her pinky finger. Allah's Word 
¢...until a time-appointed...¥ refers to her wanting to imprison Prophet 
Yusuf ~@ for a while to see what he will do. 


Tue EIGHTH PRoor 


Allah 3 answered Yusuf’s supplication when he prayed to his a 
to avert the machination and evil plotting of the women ina . 
And if he desired to obey the minister's wife, he would not have begg 
Allah to avert their plots from him, as Allah said: 


C ahh Keath gh Bh SSpae Me yah ty Done D 
ey a d, He 
«So his Lord responded to him and averted from him their plan. Indee 


is the Hearing, the Knowing.» 
° : {Surah yusuf 12:34] 


Tue NintH Proor 


te refusal to 
Another proof of the infallibility of Prophet Yusuf f fy prod a 
be released from the prison until his innocence was pu 
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\] people. That indicates his high-degree of sagacity, chasti- 
infront of a te able character. Were that not that case, he would not 
y, and his ee to remain in the prison after he had lingered there for 
have preferre ars and encountered hardships. He did not accept to be 

oo Pe the prison until everyone was convinced of his innocence: 
rele 


( ih Si a 06 S25) ele UB 4 3 81 Suh 6; > 
d the king said, “Bring him to me.” But when the messenger came to 
us him, [Joseph] said, “Return to your master...} 
[Surah Yusuf 12:50] 


ie, your master, the minister of Egypt. 


a, - , sv ‘ -} 
(as Sead Ss 5) tial Aas ou 3525) Jy G TG) 
(..and ask him what is the case of the women who cut their hands. Indeed, 
my Lord is Knowing of their plan.) 


[Surah Yusuf 12:50] 


THE TENTH PROOF 


And lastly, the tenth proof is the clear and explicit confession from 
both the group of women, as well as the wife of the minister who ac- 
cused him. It does not leave an iota of doubt in the innocence of Yu- 
suf, his blemishlessness, and his infallibility from what was attributed 
tohim. That incident occurred when the minister’s wife gathered the 
women of the city and asked them about the veracious Yusuf and they 
responded to him with an explicit, definitive answer: 


eres is Ver Seis we er 2 Oe ne 8 eke 2 “1c } 
WEI a a HE gn oF City Saihy 31 {Shs & 6 D 
on or “3 Pe el ia? 5 le, came . , = eat 
ind al SB oF 05h) UI Gol Cpe OY RP Sis Hh ee wu 
sth ig ous V dn 3h ly ahs tes ah sat 
a [the king to the women ], “What was your condition when you sought 
ee mPa ip They said, “How perfect is Allah! We know about him no 
ie The wife of the minister said, “Now the truth has become evident.” } 
® Itis exposed and manifest. 


sf ‘ 
“It * seat et <A “, a. 7 6 e a6 e on y 
SS re ASNT Sh alas GS Eadattall p05 Bly ad 2 555 cf) 
Qt as cay ¥ di 
Itw 

41 who sought to seduce him, and indeed, he is of the truthful. That is 
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so the minister will know that I did not betray him in [his) absenc 
Allah does not guide the plan of the treacherous, © and thes 


[Surah Yusy¢ 12:51-59) 


These are but ten reasons for the infallibility of the Veraci 
¥&@ and his innocence from the false-testimony and slanidss 
ascribed to him that I derived from the Quran. And Allah 
truth, and He guides to the right path. 


Ous Yusys 
r that Was 
Speaks th, 
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Chapter Seven 


what has been Narrated about Prophet Nuh 


ofthe verses about the story of Prophet Nuh xis Allah Most High’s 
word: _ of Oe AE Ma ATA 
seat cts SoS 585 S15 Al be ail Oo} oH IS 4 Ty SU 
Sl Gly ta fe ie Su IG €- i 
pli 5 dae 3} UI on oe 4} Ze Ob eo} 

; > her af ity t < thet a of 

Ccphatiall G+ GSS 3) Hel oi} ple ye UH 
And Noah called to his Lord and said, “My Lord, indeed my son is of my 
family; and indeed, Your promise is true; and You are the most just of judg- 
es!) ( ye said, “O Noah, indeed he is not of your family; indeed, he is [one 
whose] work was other than righteous, so ask Me not for that about which 


you have no knowledge. Indeed, I advise you, lest you be among the igno- 
rant.} 


6 fis Nt) 


( 


[Surah Hud 11:45-46] 


Nuh @ only asked his Lord to save his son because Allah 3& prom- 
ised him He would save his family and destroy the wrong-doers. His 
son was from his family and had promised Nuh that he would have 
faith. So Nuh x@ begged Allah to save his son from the deluge believing 
that his son was following his religion. But he did not recognise the 
reality of his son's disbelief except after Allah Most High manifested 
it with His words: ¢...indeed he is not of your family; [Surah Nuh 11:46] 
le. he is not from your family whom I promised to save because he is 


not a believer. I promised to save the believers. At that, Nuh absolved 
himself from his son, 


; oe mts Nuh x@ did not commit any disobedience here or sin, 
mipsel Lie 7 Allah to save his son. Fatherly compassion and love 
could be 2 an ie sought from Allah to inspire his son with faith so 
that his da aved Irom the deluge. So Allah Most High informed him 
mnation is foreknown, and he will be of those destroyed. 


Shaykh Aba 
ykh Abi Mansur states about the exegesis (tafsir) of this verse: 


Accord 
reality te to Nuh x, 


she was a hyp his son was following his religion [Islam], but in 


ocrite. Otherwise, Nuh would not have said ‘my 
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son is from my family’ and ask Allah for his Salvation wh; 
already prohibited beseeching for things like this wee Allah had 
. ; aha... 
6 353 Mot, ccth youd wy Said. 
L Osae ot} Wye Gull GY gcble ys) 
¢...and do not address Me concerning those who hay 
are to be drowned.) eee Indeed, they 
[Surah Hud 11.35 
So Nuh «@ only asked about was apparent to | 
son] just as the hypocrites used to give a similar fas 
Prophet x, while they internally harboured ill-fe 
And he #@ did not know about that until Allah 
forth to him with His words: 


him [re ar h 
© impression 7 
clings towards pi" 
MOS High brought 


(*aui + 35) 
(...indeed he is not of your family;) 
[Surah Nuh 11:46] 


i.e. not from those whom I have promised to save. The t 


; rue belj 
are those who believe both in secret and in private. lever 
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Chapter Eight 


45 transmitted about Prophet Yunus 
what W 


s about the story of Prophet Yunus is Allah Most High’s 
e 
of the vers 


word: ’ E i. 24 3 k. gt fs etd <n ae 1 ey -s 
«ulin 9 3 le ab BS SB ope AB y oD 

wr a a be, Wy MRE, Oo “4 

Ul “= S ig} Hla esl Vi a) 

wall oy HS OS Eel 


(gt OF 
2 fish, when he went off in anger and thought 
(and [mention ” See oa upon him. And he called out within the 
that We wou “there is no deity except You; exalted are You. Indeed, I have 
one wrongdoers. So We responded to him and saved him from the 
been of the distress. And thus do We save the believers.” » 
[Surah Anbiya’ 21:87-88] 


The Incorrect Interpretation 


These verses might outwardly give the impression that Yunus 
had done what angered Allah 3% and that he doubted the Power of Al- 
ish to avenge his action. This is an incorrect understanding and an ex- 
planation of these verses that is incorrect. Some of the nescient have 
fallen into this misunderstanding and thought that Yunus « had fallen 
into disobedience, disobeyed the command of Allah and departed while 
angry with his Lord. So the whale swallowed him because of this ‘sin.’ 


The Correct Interpretation 


The correct understanding is what the scholars of exegesis have 
mentioned about the meaning of these verses, that Yunus «2 had 
warned his community of the punishment of Allah if they did not 
believe, But they persisted in their misguidance and disbelief, so he 
Magee an impending punishment. When the punishment was 
: » Ne departed from them like someone hiding from them, dis- 
pearing from their sight because of the respite being given to them. 
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He feared that they would mock and denigrate h; 
of lying against Allah because he inf oe 


’ and 
ormed them of an 3... °CUSe h 
ishment to descend, yet it did not de fan 


im 
! scend, So he left anc munent Pun. 
community, not angered with his Lord. 


God forbid - 8ered with hi 
that! He would never be angry with his Lord or disobey hic ney 
Co 
Shaykh Abu‘l-Barakat ‘Abdullah al-Nasa mmand 
Allah’s words: 


fi AR said in his tafsiy about 
u 
The word ‘Dhu-niin’ means ‘whale’ and this ver 


: ae se Means, 
companion of the whale’ [i.e. the one associat 


ed with th 
Orit st os eh 7 é + ‘ 
< Lwler Cas >} Yl \>5 > 
(And mention the man of the fish [Dhu-niin], when he 
went off in anger.» 


‘Mention the 
€ whale}: 


(Surah ‘Anbiya’ 21:87] 

He continues to say: the words of Allah €when he went off in anger) 
means that he went off begrudging his community. His anger with his 
community means he angered them by his absence from them, because 
of their fear of the punishment becoming unleashed if he left. It is nar- 
rated that he felt constrained by their belying him after such a long 
time of warning them, but they did not pay heed and grew firm in their 
disbelief. Thus, he begrudged them and thought he was justified in do- 
ing so. He did not do so except by having righteous indignation for Al- 
lah’s sake and for loathing disbelief and its people. However, he ought 
to have exercised firm patience until the permission from Allah Most 
High was issued to migrate from them, and he was tested by being in 


the belly of the whale. 


Thus, his anger was directed towards his community, oie Lord, 
And his censuring was due to the absence of patience and peels 
his people without permission from Allah Most High. So in i a 
Allah commanded His Prophet Muhammad 4 to bear Lane se 
face of the rejection of the polytheists, to not haven conte sna 
and to exercise great patience like the situation of Yunus cia 

ble of Yunus # in 
people to the extent that Allah struck a para 
Quran. Allah said: 


2 ‘ , be eels 7 e RV EN 
wleSa 5h5 550 3H yb Ge bad 255 Yj Ul) PO 2? ) 


4 ‘ t. 
: 1.4. tere Ge ey $6413 5 Y 
7 q sb. aure < «4 ets “7 e a J 4 
oy alaond a) ola>b pyre 3 eal i) a5 
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- r Lord, [O Muhammad], and be not 
t for er c cried out while he was distressed. 
ompanion ch , from his Lord overtook him, he would have been 
were it not that in shore while he was censured. And his Lord chose him 
onto the na oe made him of the righteous. } 


[Surah Qalam 68:48-49] 


ch’s Word: ¢...he would have been thrown onto the naked 
Allah a - ee is the answer to «...were it not...». It is com- 
¢ Wi ile ew 


sore wht ledge that ¢...were it not...» in the Arabic language is a con- 
on knowl€ 


ce when something is actually present. In other words, 
oa ol the condition prevents the answer from occurring. 
e resence 


dering the meaning of the noble verse as follows: 
hus, ren 


blessed him by answering his supplication and ac- 

If Oe ek would have remained in the belly of the whale 

nis in the wilderness, while he was blameworthy. He was 

eee Gris mistake. However, Allah showed him mercy so he was 
f 


cast out without blame. 


4s for Allah Most High’s Word: ¢...and thought that We would not de- 
zee anything [qadara] upon him}, it refers to his believing that leaving 


his people would not warrant rebuke, and not that Allah was not able 
to punish him, as Ibn ‘Abbas ¢& reported. 


Ibn ‘Abbas t& narrated that one day he entered upon Mu ‘awiyah 
and Mu‘awiyah said to him: 


‘Once the waves of the ocean were smashing my ship and I was going 
tobe shipwrecked by it. I could not find any way out of the situation 
except through you.’ So Ibn ‘Abbas & asked: ‘So what happened, O 


Mu'awiyah?’ So he read the verse ¢...and thought that We would not de- 
cree anything (qadara) upon him} and said: ‘Did the Prophet of Allah 
(Yunus) think that his Lord was 


unu not capable of chastising him?’ Ibn 
Abbas & corrected his understanding of that verse in the Quran stat- 
# The use of the word qadara refers to rebuking (qadar), not capa- 
lity (qudra), Thus, this Quranic verse actually carries the following 
ae He (Yunus) thought that We would not rebuke (lit. con- 
om him (qadara) for leaving his people without Our permission.’ 
Most High uses the same word in another verse saying: 
( sul 55 bbs 48}, athe 5% BSE) & 15 Uy 
(But when He tries him and con 





stricts his provision, he says, “My Lord has 
humiliated me.”» 


[Surah Fajr 89:16] 
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Chapter Nine 


the Messenger of Allah # made to make Mistakes? 
was 


f Allah <@ - like all the Noble Prophets - is divinely 
The Mt 5 and iniquities, guarded by the divine concern of 
rotected rom is custodianship. It is not possible for 


nded by H 
- i te scat commands of Allah to emanate from them, or 
vio atio 


to commit sins which deserve censure. 
er, at times he # did exert his judgment and act contrary 

ian virtuous and most excellent course; subsequently his Lord 

ie ne This is not connected to sins and disobedience; it is only 
sae f ‘aaa attention to an act that would be more perfect and 
a tse which is expressed in the saying of some of the scholars: 


2 6254 2s YI Bele 
oA 253) lew Nay okie 


The good deeds of the pious are the evil deeds for 
those brought-nigh. 


Ten Verses about the ‘Censure’ of the Messenger of Allah # and 
their Correct Interpretation 


We will present some of the transmitted texts which contain os- 
tensible ‘rebuke’ for the Messenger of Allah 4, and we will explain the 
correct view about, just as we will present other texts which ostensi- 
bly suggest that the Messenger 3% fell into contravention and disobe- 
dience, We will elucidate its meanings in the light of the statements of 
the Imams of tafsir, and in the light of the Book and the Sunna. So we 
declare—and from Allah we seek aid. 
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THE FIRST VERSE 
Ostensible censure regardin 
g the Captive 
S of Bad 
r 


As for the first verse that ostensibly contains 
senger g& that could be misinterpreted as the N 
vening the command of Allah and performing wi 
lah: 


Censure of 
ble Pro _ Mes 


a4 a a a oot a a 2 o © <4 , 
Gal Co Oy 25S ak SF GID SS oI “ug 
iid FE fe Ree? tee ge Ot st Ciel ae ad . US 
Lg Xt re ai ot LUSH Wr) 285 4 ) 
( ae Site Fist 
(it is not for a prophet to have captives [of war] until he infi 
[upon Allah ‘s enemies] in the land. Some of you desire the don a 
this world, but Allah desires [for you] the Hereafter, And Allah j 
in Might and Wise. If not for a decree from Allah that preceded, ae 
have been touched for what you took by a great punishment on 


[Surah Anfal 8:87-68] 


Ng Soci 4s 
3 oY Ag i, 


MModities 


Perhaps some of the nescient believe that the Mess 
mitted sins or perpetrated crimes, or disobeyed an ord ent 
| ! er from th 

of the worlds which merited the revelation of this apparent! = 
rebuke. Even though, in reality, the matter is not as they pt aan 
most that can be drawn from this was that the Messenger # had . 
counsel from some of his Companions about the captives of ere 
he exerted his judgment about their matter and selected the chins 
the majority. Thus, he accepted the ransom [for freedom] from thea 

tives. This was him 4& exercising judgment which was against the _ 
virtuous, most excellent and preferred way because the overall benefi 
of the summons to Allah and the overall benefit of Islam dictated thet 


he # should not accept the ransom. 


Rather, he should have shed their blood to weaken the thorn of ds 
belief and to break the resolve of the polytheists’’ so that honour and 
victory would only be for the servants of Allah, the believers. Especial 
ly, since this was the first battle that occurred between the believers 


and the polytheists. 


ES ' {in 
'’ The polytheists here refer to those who broke their treaty with the Mus 


State and were blatantly treacherous. 
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egesis 
<r vt yerses Wer 


‘ons here from the scholars of a type 


me narrat ; ne | rs ¢ 
nsmission’ (tafsir bi al-ma’thar) about 


e revealed: 
ghi, Hakim and Bayhaq! narrate that Ibn Mas‘iid & said, 
wn 16 

f Badr, captives were brought. 

‘o Messenger of Allah, they are your people, your family. 
; Allah will forgive them.’ 

of Allah, they belied you, they exiled you, and 
hem forward and execute them.’ 


irmi 
von the day ° 
id 
bu gakr & sale, 
velease them, perhap 
said, ‘O Messenger 
uns ht against you-Put f 
pawahah & said, ‘Look for a valley with plenty of dried 
them ina fire.’ 
so ‘Abbas & said while hearing what they were saying, ‘[Were you to do 
so] you will sever your family ties.’ 


so the Prophet f retreated to his tent and he did not respond to them 
whatsoever. SO some people said: ‘He agrees with the opinion of Abu Bakr 
still some said ‘He agrees with the opinion of ‘Umar ¢&.’ So the Mes- 


senger Allah # exited and said, 


yh rtd aul ols cole ol oS > Sey yd ol! Hl al 
(djlaodl op LH) oS5 > Sly 
Truly, Allah will soften the hearts of men until they become softer than yo- 


gurt. Indeed, Allah will harden the hearts of men until they become harder 
than stone. 


Your example, O Abu Bakr, is like that of Ibrahim @ when He said, 


q- $0 SUG Seite aacat a y - > 
. oo ‘ ° ev welt. Pew es 
per) wht bY ilar O45 ba BG oad iD 


(..s0 whoever follows me - then he is of me; and whoever disobeys me - in- 
deed, You are [yet] Forgiving and Merciful.} 
[Surah Ibrahim 14:36] 


abdullah ibn 
wood and burn 


An ‘ 
dyour example, 0 Abu Bakr, is like that of ‘Isa ¥@ when he said, 
é ’ . 1\ 4 “al ¢ of + 6 e 
\ cyeal| ot eli; 2? o4°s Gyo Ful tte owas of te ; 
SS al CIN OGG 4) 5a 315 “Stee nei paid by D 


(if Yo 
f a rae them - indeed they are Your servants; but if You for- 
indeed it is You who is the Exalted in Might, the Wise.) 


[Surah Maida 5:118] 


16 
T g . 
hat is, hostile enemies of the state 
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And your example, 0 ‘Umar, is like that of Nuh 2 wh h 
<n Ne said 
¢f Beer ae . - ot . ae . 
« bbs EJ ws yy! eo yw Y 3 > 
(My Lord, do not leave upon the earth fro 


m 
disbelievers an inhabitant.> among the 


[Surah Nuh 7129 
ee) When he Said, 
SINS SS NE 9G Ly li we Sabl5 aigsl ue cen 

ik el Gi) 

Cai 
(Our Lord, obliterate their wealth and hardent 
not believe until they see the pain 


And your example, O ‘Umar, is like that of Misa 


heir hearts so 


that t 
ful punishment ney will 


[Surah Yunus 10:88) 
Then he 3 said, “All of you are related 


to us, so none of 
E ’ O . 
leased except by ransom or execution.” YOu Will be re. 


So ‘Abdullah said: “O Messenger of Allah, exce 
because I heard him mentioning Islam.” So Messenger of Allah 4 be 

silent. And you have never seen me on any day anyone more Frefing 
that stones were going to be pelted at me than that day until Nees 


of Allah % said, “Except Suhayl ibn Bayda. Then Allah Most High revealed 
the verse: 


pt Suhayl ibn Bayd;’ 


ce ae o a = ae 3 On Ae or Bee OP ie oie 

¢ Yo EE SF I BS 3) 33 a6 & D 

(It is not for a prophet to have captives [of war] until he inflicts a massacre 
[upon Allah ‘s enemies] in the land...” 


[Surah Anfal 8:67] 


THE SECOND NARRATION 


It is narrated by Ahmad and Muslim from the hadith of Ibn ‘Abbas 2: 


When the captives were captured, referring to the Day of ee Mes- 
senger of Allah # said to Abu Bakr 4 and ‘Umar &, What ove 
think we should do with these captives?’ Abu Bakr & said, e 
senger of Allah, they are our cousins and our close eee oe 
you should take a ransom [in exchange] for them so it er sae in 
age for us against the disbelievers. Perhaps Allah will ey . sa 
Islam.’ The Messenger of Allah s said, ‘What do you think, 
Khattab?’ 


7 That is, he was talking about embracing Islam. 
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Allah, O Messenger of Allah, I don't see 
ied, ‘NO, ee oe, Rather, I think we should seize the 
it the same ate control and execute them. So ‘Ali should take ‘Aqil 
op ) and execute him, and | should take so-and-so and exe- 
(his ear ite ar's relative), and so-and-so should take so-and-so his 


cute ae cause these ones are the leaders of disbelief and their ad- 
relative De 


yocates: 


senger of Allah 3& inclined towards what Abu Bakr & said 
not incline to what I said. So when the morrow came, | ap- 
ed and noticed the Messenger of Allah y& and Abu Bakr sitting 
proach ‘no | said, ‘0 Messenger of Allah, inform me what is making 
and site our companion," so if I can cry, I will. And if I cannot 
1 ets se myself cry because both of you are crying! The Mes- 
ee ¢ allah #& said: “Cry over what your companion [i.e. meaning 
dl ined about accepting ransom for them. It has been shown 
a he their punishment should be closer than this tree (a tree 
at very close to him). Then Allah revealed the verse: 


so the Mes 
and he did 


(... 2g ah E GNI OS 51 45 5u } 
(It is not for a prophet to have captives [of war] until he inflicts a massacre 
[upon Allah ‘s enemies] in the land...>” 
[Surah Anfal 8:87] 


This hadith indicates that those who opined to the Messenger of 
Allah #8 to accept the ransom were the majority. Most of the narra- 
tions only mention Abu Bakr - because he was the first to Opine that, 
and the Messenger of Allah used to seek his opinion first when seeking 
counsel from his Companions as is known that he is the greatest of 
them in rank and the most beloved to the Messenger of Allah g&. 


The purpose of this stern censure from Allah & to His Prophet & 
and his righteous Companions was to teach and warn them to take the 
more perfect and more virtuous way, and to take their time in deter- 


mining intricate matters like these. So Allah 3& desired honour for Is- 
lam and to exalt its standing. 


“Abdullah b. ‘Abbas & explained that the words of Allah Most High 
Itis not for a prophet to 


: tet to have captives [of war] until he inflicts a massacre 
a sin S enemies] in the land...? specifically refer to the Battle of 
rsscause at that time the Muslims were few in number. 


8 
H 
“re Your companion refers to Abu Bakr &. 
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When they grew in number and 


ai 
about the captives: a pe authority, Allah 
"Vealeg 


Cai Uy dy tu) 
(...either confer favour afterwards or ransom [th )) 
em], 


Surah Muhammag 47:4] 
4], 


elievers g cho; 
if you Wish 


So Allah gave the Prophet 4%& and the b 
captives: if you wish, you may kill them, 
ransom). While the verse indicates that this by ac 
Messenger deliberating, exercising judgment, and consul 
panions, nevertheless, Allah’s Pre-Eternal Wisdom = 
believers should not be responsible for their error in f 
Allah concludes by declaring: a 


= 1Ged by | 
ting his ; 


oO 
8S sew 


4 pe Olle Fast GB SES Be i Les yy) 
(if not for a decree from Allah that preceded, you would have 
for what you decided by a great punishment.) 


[Surah Anfj] 8:68] 


been touched 
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© about 

; : t 
slaves, or if you wish, ransom them (i.e, set them free | take then 
Matter was decider 2 
‘ 


reed that th, 
dgment, the 


HE SECOND VERSE 


r 
giving permission tot 


he hypocrites 


» 


for 
censure eaten ede 
al hag he eset yal-ct ole aul, lie d 
sg pin oh BA PE ive them 
sl ra a [o Messenger of Allah]; why did you give ie 
. allah par don yol ind] before it was evident to you who were 


in beh : 
mission [to remain : Land who were the liars? 
pe 


pruthfu (Surah Tawba 9:34] 


which indicates to the Mes- 
hot of this verse was Allah 3 

ying permission to some of the hypocrites to abandon 
givi 


i f being 
- 1 when they presented their excuses O° 
Pee i censure was revealed by Allah & to him #8. 


not contain anything 


this ver falling into sin. The ups 


| 
ef 0 
Sled him for 


oin. As ar 


*apble toj 

anibn ‘Uyayna said, laisek 

doning the prophet # before He : | 

ae ain & said, “There are two things the Prophet # did 

‘amr ibn caiman to do; granting permission to the hypo- 

that or ote ransom from the captives of Badr. So, Allah censured 
crites 


him go as YOU all hear [in the Quran].” | 

some of the scholars of tafsir narrate that the verse does not even in- 
Jicate to rebuke, much less falling into sin, because Allah % revered him 
sndraised his rank by beginning the discourse with praying for bless- 
ings for him gf just like how a man speaks to someone noble who he is 
addressing by saying: ‘May Allah pardon you, you didn’t take care of my 
need?’ and ‘May Allah be pleased with you, won't you visit me?’ 


o this gentleness! Allah began by 
buked him for a mistake.” 


This is what Imams Razi and Baghawi & and others opined. On the 
other hand, Imam Zamakhshari «8 showed poor manners in his tafsir 
about the Words of Allah Most High to His Prophet #&: 


€ iz a ue 


(May Allah pardon you, [0 Muhammad]; why did you give them permission 
[to remain behind]...? ¥ 


[Surah Tawba 9:34] 
Such that he said the following: 


Sree of Allah (May Allah pardon you...) indicate to a crime be- 
pardoning [typically] follows a crime. Thus, the verse means: 
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you made a mistake and what a wretched thing 


YOu have done 
The following portion of the verse (..why did 
sion?) elucidates what was indicated before by ave them Derm: 
means: ‘What is the matter w Y Par donings Ms 


ith you? Why did 9" and ; 
om the milita You Srant thee it 


m 
pai Per. 
Presented you with excuses? “ they 


mission to remain behind fr 
sought your permission and 


‘Why did you not delay ¢...until it beca 
est when presenting their excuses fr 


The author of Tafsir al-Manar 
ceptionally precise when he said: 


me evident to You} who 


om those who Were lyingy hon. 


mentioned a subtle Point that ; 
IS gy. 
Indeed, some of the scholars of tafsir—especially Zamakhshar 


shown bad manners in the way they interpreted Allah Matha 
pardoning the Messenger of Allah 34 in this verse. High's 


It was imperative for them to learn the highest manners W 
Prophet % from this incident, Especially since his Lord and E 
[Allah] informed him of his pardon before the mistake which 
the utmost ennoblement and gentleness. Some Others |j 
Razi, exaggerated to the other extreme when they wanted to estab. 
lish that pardoning does not indicate a mistake at all. And the Most we 
can say is the giving of permission which Allah rebuked him for was out 
of being contrary to the best course of action. 


Then he said: 


ith the 
ducator 


displays 
ke Imam 


The Arabic word for ‘sin’ (dhanb) is not synonymous with disobedi- 
ence. It is nothing other than any action that results in harm or fore- 
goes the overall good. It is linguistically derived from the tail of an 
animal. And the granting of permission that was forgiven ae - 
cause of the Prophet foregoing the overall good which was ate 
in the verse, namely clarifying who was truthful and who was lying, 


i eXeICls- 
pain aa Se eclicieten wasrenae ike peal 
is j ren pe : 
sp es eae the Prophets gh because they are not ee i 
ivi that is indisputable only 
tected from mistakes. The Divine protection that nme 
lies to conveying the revelation, elucidating it, an if cies? 
rag tovttH e, it is impossible for the Messengers ¥ to ‘ a e 
Ing —— nt wine they convey about their Lord, or it di 
earthen hol rs of foundational principles have a as ae a 
ia possible when Prophets periss ete uM ee Figs 

hem to per 

said, however, Allah will not allow t 
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shot of 
: e Thus, the up ‘ 
way regarr that neces 
hem the correct a contr aye ine Lord, the Subtle, 
to th 


that te of the gentlen ad glad-tidings and the 
ecaus ho is the gIV¢ explaining to him. 

pre? ngen doning him oe 

diy” of Hise mn of par 

i e0 m d him 
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THE THIRD VERSE 
The Prophet's frowning and ty 
r 


q tN ’ eet 
. \ at. ° ae 
is os 2 Ol Si a 5 > 


(He frowned and turned away.) 


ning away 


Those who believ 
e that the p 
e . . *l. ro het 
re jeenillty is not obligatory 
tie ward meaning of these verses [re] ae rabidly 
is a misinterpretation and a misy wag, this incident 


rect meaning. Among the eee nderstanding Of the y 


clarifying that the Messenger of allah ch ve tion ofthis ven 
commit : 


ie apt but rather only acted contra 
A an Most High alerted him to the more compl 
n Jarir narrated that Ibn ‘Abbas & said that: Piese and Virtuous 


¥e Commit ac 
fort em 


The Messenger of Allah 
bah b. Rabi‘ah, Abi — ae h aving a private discussion with: 
, Aba Jahl b. Hisham and al-’ bbash jon with'Ut. 
‘. He used to devote a great deal of time . ti ae al-Muttalip 
them to believe. Once, while the Pro het ea rae yee 8et for 
with them, a blind A nee Privately discuss 
ie , a blind man came walking to him % named ‘Ab an 
Mak tiim &. ‘Abdullah b. Maktiim started asking the p secre 
recite a particular verse from the Quran and said: “O ee Bt 
Allah, teach me of what Allah taught you.” So the Messen ¢ 
lah # turned away from him, frowned his face, and mate ate 
the Quraysh. So Allah revealed (He frowned and turned te [a 
Abasa 80:1-2]. Now, when what was revealed about ‘Abdullah b 
Maktim was revealed, the Messenger of Allah # thenceforth bou- 
oured him and would say to him, ‘What can I do for you? Do you need 
anything?” And when those who were with the Prophet went away 
he #8 would still say to him: ‘Do you need anything?’ 


Ibn Jarir & said: “The fact of mentioning his blindness [in the vers 
increases the disapproval as if to say: ‘He # turned away because he wa 
blind while that should have increased him in kindness and gentleness 
and bringing him close and welcoming him.” 


Now you can understand clearly from the reason of the revelation 


that the Messenger # was pre-occupied with the leaders of Quraysi.t# 
& was avid at inviting them to Islam because if they were to embrat 
Islam, then due to their Islam, their entire community would 7 
Islam. This blind companion # came at a time that the Messeng : 
was busy inviting them to Islam and he did not answer for any 
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-< estimation—° : 
_in his estimatl 2 eed 
ther tha? 5 “lah censured him for that and exp 
ae ib tter and more excellen 
as 


het x@ have latched 
anate from the eo for that action indi- 


ay that sins © 
Thos? Oe and said A d this is far from 


i i An 

this Ve oct nact of disobedience. AN 

Sst this acts" Mba explained, that was obligatory for that 
gehen tion that an objector may 


th be exce 
a if occasion: me orb impression” that the rich were ‘se 
sand thats ate that does not befit the noble persona of t : 
fered ove eek wife that the case, it would have only occurre 
ween St a abandoning the more virtuous and that is not even 
out 0 


the smallest sin. 
ion Hazm retorted by say ing: 


» frowned and turned away) [Surah ‘Abasa 80:1], 
ave oe ee of the Quraysh had sat with him B 
m. He knew that if they embraced Islam, 
because of their embracing Islam, a multitude of people would ac- 
cept Islam and Islam would gain ascendancy. He # also knew that the 
blind Prophetic Companion «4 who was asking him religious issues 
would not be absent from him and would always be present with him 
A, so he gf was otherwise pre-occupied from him because he feared 
losing this great good compared to the one who is not feared to be 
absent from him #&. This shows the utmost foresight in the religion 
and exercising of good judgment to give victory to the Quran in the 
most apparent way and to bring about a good outcome, and the result 
seeeming pean to Allah which were one of us to do that today, we 
“a hese : ane on High rebuked him because it 
fawlliiems, coat : attend to the God-fearing, goodly, and vir- 

‘ 0 leave those stubborn people be. 


As for A 
indeed some of the great 
and he hoped for their Isla 


79 


f more importance 


THE FOURTH VERSE 
The Unreasonable Request of Ban; Th 
aqif 


6 

SM oe Utter 

es oa rs ~ \ < a 
FOS 3H NES a} yy. vO y 


4) ‘ * A rs e B05 <el- ~ -° o.¢ 
a 3\5 oe We “s naz) $\°)) ss5 
* «@ o < _ s * 
S 3 es ° 8 8 
= on | oS 


en you as a friend» € And if We had ng else; and then H 


you would have almost inclined to them a inne genened yo 
e ’ 


[Surah Bani Isra’j] 1 

| This verse apparently indicates that t ta 
ing intimate with the polytheists and de 
have been a great si ; 
Allah, however, this 


a Messenger if wa 
endin , 
n especially related t 8 Upon them. This wo, 


0 COnveyin , 
issue has not actuall ying the revelation of 


y been narrated, 
It has been narrated that the a 


| : ctual reason for t 
this verse is that the tribe of Thaqif who was residin 
the Prophet a: 


S becom. 


he revelation of 
8 In Ta’if, said to 


“We will not enter your religion until 
tinction which we can boast with over the Arabs. So do not make zakat 
obligatory for us, nor jihad, nor salah, and all the usury that we aie to 
other people should be cancelled, but all the usury other people oweto 


us, should be paid to us. And if the Arabs question, ‘Why did you allow 
that?’ Say: ‘Allah commanded me thus...’ 


you give us an exclusive dis. 


Those people desired that he #& give them what they requested, 
Then Allah revealed these verses, ¢and indeed, they were about to tempt 
you...¥. SO you see, the Messenger 3 did not answer them, but they 
simply presented their offer to him s desiring that he agree to their 
corrupt desires. 


Ibn Kathir & said the following about this verse: 


Allah Most High informed us here of His supporting and ee 
ing His Messenger &, of the Prophet's Divine protection * aaa 
safety from the evil of the wicked and the plots of the ~ e S 
that He Most High is the Guardian of his affair and his sa dt 
did not entrust the Prophet # to anyone among the crea ° oe 
Allah is his Guardian, Protector, Supporter, and the sd ares 
His religion to prevail over whoever will ae en 

oppose him, whether in the east or west of the earth. 
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THE FIFTH VERSE 


ing The pisbelievers And Hypocrites 
4 g 3 UE s >} 


, ne Boge, Cihene’ sGIn-igsale agi 
ue * | tote ay SW 6} Bs Ge C? 
(i? » disbelievers and the hypocrites. 


: : do not obey th ich i led to 
ar Allah and <4 And follow that which is reveated 
fe and Wise. An fo hie ieiatrted > 


lah is ever Knowin 's ever, with w 
dan ord. Indeed Allah is ever [surah Ahzab 33:1-2] 


you fom your -°7 


ing that indicates that the Mes- 
this verse des not cont ess directed to the leaders of 
ager # fel into < and those in charge, but is ostensibly address- 
the Muslim eee Pie for his Community just as the president says 
og hi f his ae ‘Do not be lenient with the enemy! Fight ee 
nthe leader M ; to your authority and they surrender to your orders! 
util they chen women, or the elderly! Do not show fear in front 
prot Ke wi anxiety...” and so on. So while he is speaking to the 
Sa eis intending to warn the soldiers. He alerts the commander, 
st byt, intends the army. 
the proof that the target audience of this address is the Muslim 
community, and not the personality of the Messenger #, is that Allah 
Most High concluded the verse in the plural form: (Indeed Allah is All- 
ware of what you all do, (ta ‘lamiin)? [Surah Ahzab 33:2], and he did not 
say “of what you do (ta ‘lamu).” 


Itis akin to Allah Most High’s Word: 


ill oes: * as‘ oo Fes cic ZN yeh ia) 2 3h 4 
Peet chee | ane 7 wed 
© AS) a hails 
you (plural i.e. Muslims) divorce women, divorce them for 


commencement of] their waiting period and keep count of the waiting 
period, and fear Allah, your Lord.) 


(0 Prophet, when 
[th 


[Surah Talaq 65:1] 


a 
= cas sii to the Community through the Messenger #&. Even 
woud not ek that the address was to the Messenger #8, that 
eying the ditcie atsoever that the Messenger 4% even considered 
inbedience levers and the hypocrites, or committing an act of 
Warrant Allah Most High to command him to fear Al- 
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lah. The point of this was nothing other 

him of the plots of the dlivallovere and = a Most High y 
crites, and to disclose to him the sickness of thei Nations of the pte 
Messenger gf to be cautious of them and oe r souls jn Order ¢ Ypo. 
sweet words, ot be deceived by 


It has been narrated that Abu Sufyan, ‘1k; 
al-'Awar al-Sulami came to the Srenhet a srumah, Abu jay and 
our gods, Instead say: ‘They intercede and benefit’, Hai Yn 
and your Lord alone.” This became hard = 
believers, to the extent that ‘Umar a&- 
deliberated slaying them when these y 


Mention: 
on the Propher gil leave , 
who was present dune ’ 
| sence ee erses were revealed 8 itall_ 

It is narrated that the people of Me vhs 

to cease the invitation to Allah and in rotum they et Prophet 
of all of their wealth, ‘It is narrated also that he a - d give him 
ocrites and the Jews of Medina.’ So Allah revealed am Of the hyp 
lah...) 7 NS Prophet, far 4 
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THE SIXTH VERSE 


perceived Doubt of the Prophet 


‘fon i ie 2s 3 cs 36) 

phe ooh Je 8 Ue Be go 06) 
? > o bee 4 £8, » b- a0 I 
(ype op Gi NG Se A EE 

n doubt [0 Muhammad], about that which We have revealed 


k those who have been reading the Scripture before you. The 
from your Lord, so never be among the doubt- 


ers.) 


(so ifyou are i 
to you, then as : 
ruth has certainly come to yo 


{Surah Yunus 10:94] 


erses do not contain anything that would suggest the 
ee ‘arsoured doubt about the revelation which was revealed 
rrp grin it is a literary device which assumes something far- 
ah Aa a basis to preclude it from actually happening as is common 
oe tradition. An example is like what one would say to their child 
t you are really my son, then don’t be miserly.’ So according to this 
concept of ‘assuming something to preclude it from happening’, the 
meaning of this verse is: ‘If, O Muhammad, something of doubt ema- 
nated from you—hypothetically—concerning what we have related to 
you from the stories of the past Prophets like Nuh #@ and Ibrahim x, 
then ask the learned among the People of the Book who read the book 
before you because they have certain knowledge about it.’ 


So the intent here is attributing the rabbis with knowledge, not 
ascribing the Prophet s& with doubt and misgivings. About this, Ibn 
‘Abbas & said, ‘No, I swear by Allah, the Messenger of Allah 3& did not 
doubt for the blink of an eye nor did he ask them anything.’ It is nar- 
rated that when this verse was revealed, the Noble Messenger 4 said, 
‘Ido not doubt, nor will I ask.’ 


The following related quote is from ‘Mahasin al-Ta'wil’ 


This verse should not be interpreted as establishing doubt within the 
Prophet #&, because a hypothetical situation does not necessitate it 
actually Occurring. For instance, when one says: ‘Even if someone had 
five wives, they should all be dealt with equally...” 


Piece. nan 
Having five wives is prohibited in the religion of Islam and is a legally im- 


pti scenario, This is precisely why this hyperbolic situation is used in 

Pa “ase, i.e, to emphasize the literary device which is highlighting—in this 

&the importance of treating one’s wives equally even if one more than the 
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The secret in this type of stat i 
nin ement is establich; 
and strengthening it to increase the power of = ahing multiple 
of the heart. Likewise, the secret in this renntya a, 


, Tanqyit: 

ing proofs of what was related in the mast tye Statement is ea 
was contained in the prior scriptures, and that trevcedents in ie 
what is contained therein. Lastly, this type of st © Quran cong. 
describe the priests with firmness in GE Hert aN be used 


knowledge of © Used 

is currently being revealed to the M 8¢ Of the valid; f : 

to the polytheists. mesenger of Allah i in oa , 
n 


It is also said that ostensibly the a 
the intended audience is the stones ieeseehed te _ 
O listener, in doubt about what We have revealed ns If you Were, 
our Prophet to you... to the end of the ayat. This splice - Yonge of 
ed by the verse, Say, [O Messenger of Allah], “o people, if 18 Corroborat. 
to my religion...» [Surah Yunus 10:104] 190 are in doubt a 


Ophet A, buy 


lawful amount of wives allowed in the law. 
84 





THE 
ostensibly commiting 4°" » 
ph ett 46's AS NG) 
‘ ais ple ‘| so shetol ov iF} Lele 5S Oe Ai 
dis 0 la C& : eee ar’ ot pete 22 Ot: 2 VE 
4 po y Oe ote ef A gle ys AL ls glen ws 
135 9 ase! ra ’ f 
ne € cal 
ble to seek a tun- 
yee alt for you, then if you are able t 
(and if their aversion IS diffic a sky to bring them a sign, [then do 


nel into wo a Reveal have united them upon guidance. So 
A ’ 


go}. But if or be of the ignorant. } 
= (surah An‘am 6:35] 


tain anything that suggests that the Mes- 
for which Allah Most High had to oe 

: this verse could imply is Allah's desiring to lighten 
ae Se recitals rejection was having on him & and to 
expose the reality of their souls to him. So had the Messenger of Allah 
&come to them with every single miracle, they would still not believe 
until they came face to face with the painful punishment. 


ibn ‘Abbas & said, ‘At all times, the Messenger of Allah s& was avid 
for all mankind to believe and follow him in guidance. So Allah in- 
formed him that none will believe in your invitation save the one who 
was previously decreed by Allah to be felicitous in the First Reminder 
(dhikr al-iila),’ 


About this, Allah Most High said at the end of this verse, 


This verse does not con 
senger $8 committed a sin 


Cass oh chy cas Ssahhy -agtesy yall antes UD 
(Only those who hear will respond. But the deceased - Allah will resurrect 
them; then to Him they will be returned.) 


[Surah An‘am 6:36] 


The deceased here refers t 


ee 0 the disbelievers who do not believe and 


respond to the invitation of truth. 


And the ; 
toembrace eo aoe tremendous avidness 4 for his Community 
ting @ sign to them € in these verses is not hidden. Were he g& able to 
ave done m trom under the earth or from the skies, he would 


(iman 80 out of Compassion for th ir fai 
). So Allah spoke the truth when 1 ae hoping for their faith 
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Cl le “ay > oe 3 el wria eo , 

SE ine bw se op Kah 3, 
fccn. uy 

yee eS 

come to youa Messen 

at you suffer; he is d 

believers is kind an 


«There has certai 
: inly 
Grievous to him is wh ‘a from among 
eeply concern Jose} 
ed for ves, 


d merciful, 
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WT 


HE EIGHTH VERSE 


ling His Companions 
sopner ostensy expelling ee 
he ° oe. 5 ee aN £1.45 iy 
borg agly aL pe od >a) as? 
wv 5 af 7 . ‘ . : 218 & 
eS De o gi. 12 5 7 sis 
, gfe diien on OE r 
sate sg , o - s 4 ots 4. 
ro & io! i 5S waded 
hose who call upon their Lord morning and after- 
ot upon you Is anything of their account 
uraccount, So were you £0 send them 


ou would [then] be of the wrongdoers} 
[surah Anam 6:52] 


¢ caution for the Messenger & in respond- 

i es ie disbelievers of Quraysh in expelling the dis- 

gto the i elievers. there is nothing therein that suggests he 3 
efranchise iled them. In fact, the Prophet # did nothing but restate 
ctually eee polytheists (to expel the weak believers which] they 


4 
era him. Thereafter, Allah’s apprisal and warning came for 
re 


restating it. 

ibn Jarir reported that Ibn Mas ud # said: “The elite of Quraysh 
passed by the Messenger of Allah #& and with him were Suhayb, Bilal, 
4mmar, Khabbab & and others among the weak and disenfranchised 
\uslims, So the Quraysh said: “O Muhammad, are you pleased with 
these people [as Companions] from among your Community? Are these 
the people that Allah has favoured among us? Should we start to follow 
shee people? Expel them; maybe if you expel them we will follow you.” 
Atthat juncture, Allah revealed the following verse: 


(coals addy 3425 oF4s Gill 25h yD 
(And do not send away those who call upon their Lord morning 
and afternoon...¥ 
[Surah An‘am 6:52] 


Bie ae this, it would become clear to you that the Mes- 
hypothetical not expel those disenfranchised Companions. He only 
he elite po he ansee distancing them from his gathering when 
encourage i. nak came to him, so that he could win their hearts to 
that rotated elieve. So Allah Most High prohibited carrying out 
poor, disent consideration and commanded him 4 to make those 

ranchised Companions the ones he 4 sits with and his in- 
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timate friends. This is corroborate 


surah al-Kahf: d by what Allah Most High 
8 saiq 


Poe Mase) at} { ra% 
As % 429 Opey SotAly NAY os Boks < fy - i] 
lem 27312 % 5S brie tet o. oye 7 _— + as 
1 Clg USS oF lb Wael to abs YS “hy ae <2 
th ach as =e 
(i 2 a) Ss 
(And keep yourself patient [by being] with those w 
in the morning and the evening, seeking His count 
eyes pass beyond them, desiring adornments of the 
obey one whose heart We have made heedless of ou 
follows his desire and whose affair is 


nel; ) 


ho call updo ‘ 
nance, . 4 their Lorg 


et not 
Worldly life, mae a 
r remembrance ; no 


[Surah Kahf 1829 


nd Who 


88 


in 


¥ 


THE NINTH VERSE 
Te OSTENSIBLE ‘Sin’ OF THE PROPHET 


het], a clear victory. That Allah may 
re d what will follow and complete 


toa straight path.? 
{Surah Fath 48:1-2] 


(26 igs ot @ 
(indeed Toe preceded of your sin an 
forgive ay favour upon YOu and guide you 


ibn Kathir 3B said, 


you [0 Messenge 


lah Most High: (Indeed, We have given 

what is mean® EY ata, : ous victory...) to ra end of the verse is the 
f a re indeed because of it, an immense good result- 

Treaty . became safe, people were brought together, the believer 
ule soak to the disbeliever, and beneficial knowledge and faith 


began to spread. 


bn al-Qayyim said: 


the treaty of Hudaybiyah was the pre-cursor and the ground-break- 
ing first steps to this magnificent victory. People started to feel safe 
because of it, began speaking to each other, and began to dialogue 
about Islam. It afforded those Muslims who were suppressed in Mec- 
ato openly practice their way of life, to invite others to it, to debate 
others about it with proofs, and multitudes entered Islam because of 
it, So because of all this, Allah called it a ‘victory’. 


As for the ‘sin’ mentioned in this verse, what is meant by it is per- 


forming something virtuous instead of something more virtuous and 


more preferred, Abii al-Sa‘iid & said in his tafsir of the words of Allah 
Most High: 


( AU us U5 - pis tu > 
(..what preceded of your sins and what will follow...? 
[Surah Fath 48:2] 


This refers to any opportunities that you have inadvertently missed 


pe to leaving a preferred act. It was only called a ‘sin’ because of 
© Prophet's high rank gf&. 


In the book Tafsir al-Wadih the following appears: 


The verse ¢...what preceded of your sins and what will follow...) [Surah 
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v 


Fath 48:2] refers to any Opportunity that the Pro 
perform a more virt 


uous act [While Opting to pe miss 
eee am rfo ed t 
act]. Keeping in mind that he is divinely protected. : €SS virt 


: \ Uous 
his Lord, it is due to his i& unparalleled rank [with alo disobey, 
termed ‘a sin.’ This is in light of the Principle eee that this os 


ayyi'at al-mugqarrabin or ‘the good ed Carliey. 
s of those brought close to Allah “eds of the Pious 
It is also said that this refers to ‘What he g& q 
ee 
cording to the high standards he Set for himself [out of to be ag 


even if in reality, that was not the actual s love fy 
that the pOssessive-con 


corroborates this mea 


0 


hasanat al-abrar, s 
are the evil deed 


al ac. 
tandard,’ sq jes. Allah}, 
Sin Allah’s eed s Plausipy, 


; YOUr gi 
8 YOU consider to beas a 


Struct of the word 
ning [i.e. somethin 
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THE TENTH VERSE 


. 
0 E t 


o of se s 42 $ .» 
cok ie calls ale SU pall sal Spat 515 7 
in 02 Ge blamed ae ae os: MEN 
3 Ae i eaj oe se ies oF AlN Nw 3 
, ‘ P| a é o 3 Aw - 


asd on whom 

(; aoe hen you said to the one 
Allah], when y 

Messenger of 


“Keep your wife 

ou bestowed favour, “K 

rand OEE ai yourself that we eae 

: pee “ people, while Allah has more ciel her to you 

disclose. And you a 7 no longer any need for her, We : ends 
Him. 50 angi not be upon the cane any epee toenail 
inorder that there hen they no longer Nae 

Ae of their Se acetin of Allah accomplished. 

ever 


(Surah Ahzab 33:37] 


ima iritually diseased 
i k iman and spiritua 
individuals with wea ae 
et can to stir up doubts about the ee RIEL 
sche ati &, who was previously married to is ili 
we oe rasdb Harith &, and to create a commotion 
and foster son, Zayd D. F 
Prophet's infallibility. 


The Incorrect Interpretation 


They claim that Prophet Muhammad 4 saw mie A an oe 
with her, and concealed this love. Then eon ies Ae 4 SS ie, 
7 i an ; 
ired to marry Zaynab, had her divorce her usban | 
aie himself They allege that the censure in this verse is because 
the Messenger g& concealed his love for Zaynab th. 


Still others invented more lies and alleged that the i 
passed by the house of Zayd while he was not at ee te 2 Si 
&, and something came into his heart and he said: ‘G oY ets 
Turner of hearts!” Then, Zaynab heard the glorification o eo 
related it to Zayd. Zayd felt in his heart that he should divorc 
that the Messenger s& could marry her. 


; , d 

There are actually other false allegations which the at 

those who resemble them among Muslims cling to. They : loakite 

Selves to plunge into disparaging the integrity of others See norms 

about the Noble Prophet #&, and they present an image ote ene 
“verage person will deem to be below common decency. 
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narrations for this are from some Judeo- 
been inserted in books of tafsir. They are 


Christian re 
no validity whatsoever, as 


untrue narrat; Which ha 
Abu Bakr b. al-' Arabi Asai 4 °s Which have 
The Correct Interpretation 


The actual details of this topic are transm; 
m 
al-Suddi with the wording: ee ~ Hatim Via 


It has reached us that this verse was reveal 

Jahsh &. Her mother was ‘Umayyah bint Abd ay Nab bint 
ternal aunt of the Messenger of Allah #&. The ie the ma. 
wanted Zayd b. Harithah, his free-slave, to ma Ber Of Allah A 
not in favour of it. Later, s 


he had a change of h 
with what the Messenger of Allah arran ; se 


ed, so S Pleased 
Zayd. Thereafter, Allah 3& informed his Provhen Be Matted ty 
be one of his wives. But he 3 felt reluctant and shy to Keo will 
to divorce her. He continued to be pleasant and to Socialize nae 
ness with Zayd and Zaynab whenever they were with people . 800d- 
Messenger of Allah & even instructed him to keep to his a oe 
fear Allah. He feared that people would ridicule him and would se 
‘He married a woman who was previously married to his son,’ ie 
this incident, Allah Most High r Sire 


wa 


evealed: 

ast ft gan of “3 (il SNS 844 ee a. ¥ 
VAN A235 AN sab 18) Bae VG ed) BI 5D 
a et « OT TT ek ee ee é 
sl & tell as oI 

Ct is not for a believing man or a believing woman, when Allah and His 
Messenger have decided a matter, that they should [thereaft 


er] have any 
choice about their affair.) 


[Surah Ahzab 33:36] 

It is narrated that ‘Ali b. al-Husayn & said: “Allah informed Hi 
Prophet #8 that Zaynab & will be one of his wives before he himsel 
married her. So when Zayd came to him complaining about her, the 
Prophet #% said to him, ‘Fear Allah and hold to your wife.’ Allah re 
buked him and said to him: ‘I informed you that I will marry you toher 
and you conceal what you know; Allah will manifest it.’ 


So what the Messenger of Allah #& concealed was not his love for 
Zaynab like the fabricators allege. He 4% did not conceal anytint 
than what Allah revealed to him about his [future] marriage to J 
of an immense wisdom, which was to invalidate the Arabian Pre-Is 
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ed that the hypo- 
ete naan ar since Zayd 4 was 
d tion (tabard aur ed his son s ex-wife, 
fa00PY ham 
se” yld say Mu ¢ Muhammad. | 
res WO d, son 0 eT fsir al-Wadih: 
yon ani gp says in his 84 as 
spaykh a ngs that detract from some of the ai : 
as ae inions are ascribed to senior ae i 
some linc vel dit they are exonerated a rs - 
od d intentions or ill-will, 
a with a Sa is the tafsir of these a tp 
ho embrac eek the average man, not to mention the 
W 
t do no 


his truthfulness and 
issues tha , about whom all people attest to his 
ce eon character #. 
p 


; i tances 
’s background t& and the circums 
cursory look at pie aahele us realize that their rocky rela- 
epermarriage to Zayd Bs WOU Se disparity in their respec- 
ie ° eiing other than the eee sal ve Vad been 
tionship Was Zaynab was a noble lady, whils ' 
ive ranks i rout a test her with marriage to Zayd to abolish “ 
save. 50 ae customs and ‘honour’ of Pre-Islamic Arabian are 
zealous tri nl e concept of honour to exclusively be found in su . a e 
; Th (slam) and possessing taqwa or Godfearingness. So Te for 
oS bmitted with disinclination to the marriage [out of love 
St body to Zayd, but not her soul. It was a source 
Allah] and submitted her body yd, 
of emotional discomfort and constriction. 


One should bear in mind that Prophet Muhammad 3 knew Adar 
& from childhood because she was his paternal cousin, so who cou 
prevent her from marrying him?” Furthermore, (looking at this situation 


"In Arabic, the word tabanni (. +4) refers to changing the last name of the 


adoptee (i.e. family lineage). The Arabic word hadanah or foster-care, anes 
does not involve changing the adoptee’s last name (i.e. family name) . wail 
tremely praiseworthy and encouraged in Islam. Hence, just as both ta = 
and hadénah do not create actual blood ties, so too, 1) it does not ea 
lamically-legislated family inheritance, 2) it does not bypass pendence es 
rulings on covering (hijab) between the adoptee and the ee a 
3) nor does it allow the adoptee to assume the family name of a ; Peni 
‘amily except for purposes related to governmental identification an 

aw. T 


he adopted child must be told who his biological parents are, if they are 
known. Allah knows best. 


' ime and remains 
; : marrying one’s cousin was the normal custom at that time 


awful, although perhaps not recommended, to this day. 
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from a social studies 


‘Wy 


ing to light the 
| \? Did Allah bring ‘adie 
Perspective] why would ing to light, You 20m, ous! The only thing A 
| tt a bring t w ludicrous: 
atl oe a ee marry another man en loves i y did Allah ager for zaynab? aaa f [already knew that 
Race elr marriage, she loses lle she jg 4 Om. ‘the Messe here is that the d to marry her because Allah 
alter all that, turns around and desires her for m Virginity anal ye? ht to light be his wife and] wante| : That is why Allah 2 
No, O People, think wel] about what 0 sTiage? hen gree going im that she will be his ee is the Arranger of 
the truth in the correct context uate Saying a of ady revealed he following verse tha ia 
BF CORT ee. 2nd do not be agit er rween the Prophet # @ dge that the Messenger 
Look at what they are su el eis | eo is simply this foreknowledge 
was his love for Zaynab and B8esting: ‘What Muham | yt ye) ” if, Allah declared: 
aynad and that is why he Was rebuked i Was hid, rnceaed in himsell. a 
_ But ask yourself: Is a man reprimanded becay Be the Quran | ( ysie4 V5 Giz Uj ied y 
his love for another man’s wife? Se he did not Proclain dhad no longer any need for her, We married 
No, the truth is that t ill 


his marriage wa 
S 
husband from the very beginnin : - 


some test for the Prophet gf, be ie rden. 
marry her while knowing the consequences and i him t, 
he would receive from society; Zaynab was forming Stigm, 
freed slave Zayd. But the wisdom behind that, as the é Wedded to his 
was to eradicate the tribal custom that was practiced ant articulate, 
amongst the Arabs which was: ‘The prohibition of ma = Widesprea 
ex-wife,’ similar to the prohibition of Marryin i: 


the ex-wi — 
logical son. The Quran attests: a of one's bp. 


St for Zaynab a ‘ 


8. in the end, it was also i : 


Cause Allah ha 


Dee we at's 60s ©. at, Oe 0 a e,° “ , s 
Vey Stes ead 13) Agtcesl Cl! sb OF Garb Te aS S) 
sc, o got re r 
Vyas a\)| Y) Oss 
(...in order that there not be upon the believers any discomfort concerning 
the wives of their adopted sons when they no longer have need of them. And 
ever is the command of Allah accomplished.) 


(Surah Ahzab 33:37] 


So what the Prophet 3 concealed in himself was his being ups 
with the result of the marriage [while remaining pleasant and soi 
with them], his being hesitant in fulfilling the command of Allah re 
garding it [for fear of upsetting the couple], and his fear of the stigm 
and uproar in society—especially from the hypocrites when they woul 
discover that the system of adoption which they founded has now be 
abolished. It is only for this reason that he gf was rebuked. 


; il 
I declare that the verse is explicit about this. It states that E 
bring to light that which the Messenger ## hid ce yl a 
within yourself that which Allah is to disclose} [Surah Ahzab 33:37]. 
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her to you...? 
[Surah Ahzab 33:37] 


e fabricators are invalidated in ty ot ae 
the infallibility o 
fand clear evidences which demonstrate | : 
sie ofthe Messengers, may Allah bless him and his family, and 
grant him His choicest benedictions and abundant peace. And all praise 
belongs to Allah, the Lord of the worlds. 


Thus, the claims of th 
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adix on Prophet Dawud @ and 


APPS the Two Litigants 


t from Imam al-Sabuni’s Safwat al-tafasir: 
An excelP Tafsir of Surah S‘ad (38:21-24) 


Fhe exegetes of Quran have made erroneous mistakes by trans- 
sone fabricated stories In their respective tafsirs that are based 
oe ae Siem the People of the Book (Ahl al-Kitab) without proper 
ei ae ae investigation, that do not have a sound chain of nar- 
a sal and that are impermissible to be relied upon. This is be- 
oe ha are from the Judeo-Christian stories (Isra’iliyyat) that negate 
ai creed (‘aqidah) of the infallibility of the Prophets »@ and the 
nyths that have crept into Islamic literature. The following will ex- 
plain two false stories attributed to Prophet Dawud x2 that stand in 
contradistinction to the infallibility of the Prophets x2. 


False Stories Concerning Prophet Dawud x2, General Uriah, and his Wife 


The first example is what was falsely narrated about our master Dawud’s 
@ love for the wife of his army’s leader named Uriah. Its summary is: 


That Dawud x2 was walking along the roof of his abode and he saw a woman 
bathing, She caught his eye and he started to like her. She was the wife of one of 
his army generals named Uriah. Dawud wanted to get rid of her husband so he 
could marry her. So, he dispatched him to one of the battles, made him carry the 
banner (of war), and ordered him to attack and he was victorious. He sent the man 
out again and again to get rid of him until he was killed and then he married her... 


Hafiz Ibn Kathir al-Shafi’i &Q said: 


Indeed, many of the mufassirun have mentioned here stories and reports, 
most of which are Isra’iliyyat. Most of them are false and insidious. 
We have intentional 


fF y not conveyed it in our book (Safwat al-tafasir), 
sufficing with sheer 


mention of the story from the Holy Quran, and 
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Allah guides whoever He wills to the Straight path 


Two Statements of the Pious Predeces 


Sors (Sala ' 
Imam Baydawi & said: f) about this Incidens 


Regarding what was Said ‘That Da 
ordered him to attack until he was ki 
tant lie and is fabricated.’ 


That is why Ali ® said: 


Whoever speaks about wha 

| t was false] i 

storytellers’ will be whipped 160 ion. sr a ae 
slandering the prophets x. | 


wud % sent Uriah 
lled. Then Daiod tia times to 


te Ud ¥@ } 
his is the Punishmen, . 


What is the Correct Understandi 

h ing o i 
aaa gs ng of the Quranic Story of the Twp 
Regarding this incident, what the Imams 0 


scholars have said in exp t Tafsir and the 


laining this incident is c 


: - judge between people, other ti 
other times for worship (‘ibadah) and recitation (tartil) 

3 At of the Zabi 
(Psalms) to glorify Allah in his prayer niche (mihrab), If he shies 
his mihrab for worship and seclusion (khalwa), then no one would rk 
er him by entering upon him until he himself came out to the people, 


One day, he was surprised by two men scaling the wall of the mihraib 
he would worship in. He became alarmed by them and entertained the 
thought of attacking the two men [in defence of their attack]. They 
immediately assured him they were two litigants who were disputing 
over an issue between them. So, one began speaking and put forth his 
dispute - like the Holy Quran stated in its clear verse: 
0 of 444 8. oe 5 6t ¢ beantihec | te 
Ug) SUS Sly THs 5 SE Gh; 25 J si tia UD 
q lbs 5 3%} 
Surely this is my brother; he has ninety-nine ewes and I havea single ewe 
but he said: Make it over to me, and he has prevailed against me in dis- 
course. 
(surah $ad:38-2) 
ae he sensa- 
And the way the case was presented by one of the litigants, 
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as extremely oppressive to ve 
ted any other way. So in : 

your of this man whom he 
m, and he did not even 
m him, nor hear an ar- 
d with his words (re- 


js brother W 
sibly be interpre 


ule in fa 

sat it €0 4s influen ed to r es 
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se | Lec 

yn atin he immediately judg 
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| a ‘ii a JG 
Le bts fh Dera SNAy GAY J aon 
7 ‘indeed he has oppressed you by asking you for y 
| ue (Dawud <2) 5 ant a 
him to the neces 
‘ali “m for that and alerted im 
ee TE viestablish the truth in his judgment and to hear 


de (i to ensure ts 
; ae disputant’s side of the story. 


ohh coe fe ot teee gf plated 3% 436 5153 
Logs Wea Syl MI ats ode pat site cla! ae ao 
at : se 4 5,64 oA Fae 61.2 oo 8 ie “Liss oS)! 
(th sy $25 Bp Ado obs Ll ay5!9 oe Uatg lm 
Ht indeed, many associates oppress one another, except for those who be- 
live and do righteous deeds - and few are they.” And David became nm 
shat We had tried him [i.e. by testing to see if he would judge without listen 
that We had tried him 


ing to both sides], and he asked forgiveness of his Lord and fell down bowing 
[in prostration] and turned in repentance [to Allah]. 





[Surah Sad:38-24) 


As for some of the other things that others have claimed, relying on 
some Isra’iliyat narrations—which we have previously discussed and 
cautioned against—indeed it does not even befit the ignorant sinners, 
much less the average Muslim. So how can we go ahead and attribute 
such labels to the Noble Prophets x2? Nay, the choicest of prophets, 
Prophet Muhammad %2? So, let whoever has a sound intellect and 
strong religious practice (din) think long and hard about this. 
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the guidance they received.) 
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{And (mention, O Muhammad], when Ibrahim said to his father Azar, 
“Do you take idols as deities?” Indeed, I see you and your people to be 
in manifest error.} € And thus did We show Ibrahim the realm of the 


heavens and the earth that he would be among the certain in ae) 
(So when the night covered him with darkness, he saw a star! 
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